chapter six

Introduction

1. Paul has sufficiently indicted all mankind (Jews and Gentiles) and shown that the means of salvation is not works done in righteousness, but is apprehended by means of faith.  Tit. 3:5; Eph. 2:9

2. He has also demonstrated that faith in the gospel is not a new development but is consistent with Old Testament revelation, as documented by the experiences of Abraham and David.  Rom. 4:1-8

3. In the first part of chapter 5 Paul has elaborated on some of the blessings that come from justification, concluding that believers would be delivered from God’s wrath by virtue of the life of Christ.  Rom. 5:10

4. The latter half of Romans 5 was devoted to documenting the actions of two men and how each action impacted a particular segment of the human race.

5. In Adam’s case, his initial sin resulted in the formation of the sin nature (from which comes spiritual death) and the condemnation of all mankind under spiritual death.

6. In the case of Christ, His obedience to the Father, which culminated in the bearing of sins, made it possible for God to righteously bestow righteousness and life on the ungodly.  Rom. 3:26, 4:5, 5:19,21

7. Paul sees this division of mankind as two distinct realms, with Adam (the realm of sin and death) and Christ (righteousness and life) each acting as the representative of a portion of mankind.

8. While not emphasized after chapter 4, it should be evident that it is incorporation into Christ, union with Him, that causes believers to become part of the descendants of Abraham, with the attendant blessings of inheritance. 
9. This spiritual reality means that every member of the human race is part of one of these realms, with the implication of death or of life by association.

10. This truth forms the basis for what Paul will discuss in the next two chapters, which will address the matter of justification and its corollary (something that naturally follows or results from something else) of sanctification.

11. In this section of Romans, he will address the fundamental relationship of the believer to the sin nature (Rom. 6:1-14) and to the related matter of personal sinning.  Rom. 6:15-23

12. It should be evident that both are intimately connected, so the reader should not be surprised to find that even in the discussion of personal sins the matter of the sin nature is included.  Rom. 6:17,18,20,22,23

13. There is a distinct break in verses 11-13 in which Paul moves from the indicative (teaching mode) and uses several imperatives (exhortation mode) that govern the contents of this chapter.
14. Although there is substantial agreement about the purpose of this section of Romans (it deals with Ph2 sanctification and issues related to those that have been justified by faith) there is some disagreement on the details.
15. As Cranfield has observed, “Paul is here concerned to insist that justification has inescapable moral implications, that our righteous status before God involves an absolute obligation to seek righteousness of life, that to imagine that we can receive righteousness in Christ without at the same time laying hold of sanctification is a profane absurdity.”

16. This brings up the question as to the relationship between justification (legally acquitting the believer of his crimes against God) and the matter of how that standing relates to the Ph2 experience of the believer (sanctification).

a. Some see the relationship between justification and sanctification as one of maintaining the justification acquired by means of faith in Christ; essentially, sanctification then relates to not losing one’s salvation.

b. Some advocate that sanctification most naturally proceeds from justification as natural result of the faith and gratitude the believer possesses; the idea is that a believer has been justified freely by God’s grace and he should now eschew sin and seek to live in a way that is pleasing to God.

c. Some almost reverse the two and suggest that one is justified by faith based on his union with Christ, and it is that union that produces sanctification; however, this view makes sanctification the actual cause of justification.

17. Suffice it to say that sanctification is not the cause of justification, it is not a condition of justification, and it certainly does not involve maintaining one’s salvation.

18. As will become evident, Ph2 sanctification forms the inseparable link between the reality of justification by faith and matter of the believer’s future inheritance.

19. If chapter 5 emphasized anything it was surely the fact that the hope of the believer is so secure because sin and death cannot reverse the blessings of righteousness and life that Christ has brought.

20. Paul indicates that each believer has been transferred from the realm of sin and death to the realm of righteousness and life in Christ; this matter of realm or domain transfer is critical to the understanding of Paul’s doctrine in this section.

21. Paul has effectively demonstrated that the Mosaic Law is not an issue for the believer since its impact (increased sinning) was overwhelmed by the abundance of grace that comes through Jesus Christ our Lord.  Rom. 5:20-21

22. With a position in Christ that is so secure, one might be tempted to think that nothing more is required and that the believer can simply coast to Heaven without any earthly or spiritual concerns.

23. However, it will become clear that Paul recognizes that all the believer enjoys via justification does not change the reality of the indwelling sin nature and living in the Devil’s world.

24. Given Paul’s emphasis on the superabundance of grace that is more than sufficient to overturn the realities of the sin nature and spiritual death, one might conclude that the sin nature or personal sin was no longer a real issue.

25. One question that interpreters have considered is whether or not Paul is again using this diatribe form of discussion to simply develop his argument, or if he is using it to respond to accusations that have previously been leveled against his teaching.

26. While these types of objections and attacks to his doctrine have been leveled by his opponents, it would seem that Paul here uses the question to both counter their views and address the critical subject of Christian living following his justification by faith

27. It is apparent in Romans 3 that Paul had been confronted by those that have taken issue with his doctrine of gratuitous salvation by faith; it would appear that their attacks were based on their views that Paul’s views on salvation promoted antinomianism in some way.  Rom. 3:8

28. The argument might run along the lines that the Mosaic Law was given to suppress sinning (a very common view but a misconception of the Law), which is a position that Paul has already rejected.  Rom. 5:20a

29. The argument would then suggest that without the Law to restrain sinning grace would only serve to encourage it.

30. However, this implies that only a moral, legal code can affect human conduct; it further implies that grace is inferior to the Law (another point Paul has already rejected) and must lead to encouraging sin rather than mitigating it.  IJn. 2:1

31. While it is true historically and currently that there are those that exalt grace to such an extent that righteousness suffers as a result, those failures do not accurately reflect the nature of God’s grace in salvation.

32. As Moo has observed, many believe that salvation has no implications for the believer in time, and many have adopted a very complacent attitude about sin and sanctification.

a. He cites Voltaire, the French skeptic, who states that God will forgive: that is his business.
b. He also cites W. H. Auden, who states that I like committing crimes, God likes forgiving them.  Really the world is admirably arranged.
33. Thus, Paul raises the question here to address the matter of Christian living; he indicates that when one properly understands the gospel of grace it does not lead to increased sinning but to Ph2 sanctification (progressive growth in righteousness).

6:1 What shall we say then? Are we to continue in the sphere of the sin anture so that grace may increase?  {ti,j (aptan-s) neuter, what, which--ou=n (ch) inferential, therefore--ei=pon (vifa--1p) will we say; deliberative, asks a question--evpime,nw (vspa--1p) 16X, deliberative, asks a question; to abide, remain or stay upon, to continue--h` a`marti,a (n-df-s) in the sphere of, under the rule of the sin nature--i[na (cs) introduces purpose clause--h` ca,rij (n-nf-s) the grace--pleona,zw (vsaa--3s) 9X, to increase in number, to become more abundant}

6:2 May it never be! How shall we who died to the sin nature still live in it?  {mh, (qn) not--gi,nomai (voad--3s) may not become--o[stij (-aprnm1p) we, who are of such a class or kind--avpoqnh,|skw (viaa--1p) we died, were separated--h` a`marti,a (n-df-s) to the sin nature--pw/j (abt) in what way?, how?--e;ti (ab) pertains to what continues, yet, still--za,w (vifa--1p) will we live--evn (pd) in the sphere, under the dominion--auvto,j (npdf3s), it, the sin nature}

Exposition vs. 1-2

1. The verse begins with the inferential conjunction ou=n (oun--therefore, then) which is designed to connect what follows with what Paul has just been emphasizing in Romans 5:20-21.
2. The question that follows is rhetorical in nature, which is phrased in such a way in the Greek to leave it open to any answer; the force of the initial question is given the realities of which I just spoke, how do things stand for those that have received the abundance of grace?
3. Paul has used this and a similar form before in Romans when he desired to address a false inference that he knew might be drawn from his statements.  Rom. 3:5, 4:1

4. The subject we is to be understood as Paul and those in the audience that, like him, have been justified by grace and have been transferred from the reign of the sin nature to the domain of God’s Son.

5. Paul poses this question with the knowledge that some of his detractors had attacked his position and with the knowledge that some believers might be tempted to draw a false inference from the fact that grace transcends and supersedes the sin nature and personal sins.

6. Some of those that attacked the gospel of grace seem to have done so on the ground that such teaching led to a permissive, sinful lifestyle among those that accepted it.

7. The fact that this was true to some extent is validated by the teachings of the apostles with respect to the lifestyle that the believer was to exhibit before the unsaved world.  IPet. 2:12-3:16

8. Paul obviously wants to refute such critics, but he also has a desire for believers to recognize that it is inconsistent to say that one has been justified by Christ and then live as though that fact did not have any implications for the rest of his life.

9. The related question that follows uses the subjunctive mood of the verb evpime,nw (epimeno--continue, remain), which can be classified in a couple of ways.

a. It can be classified as a deliberative subjunctive, which essentially asks a real or rhetorical question.

b. The rhetorical deliberative subjunctive expects no verbal response, but is in fact a thinly disguised statement, though formed in such a way as to draw the reader into the discussion.

c. It does not ask a question about a fact but about the propriety or obligation that one might have in a particular situation; it deals with what ought to be done and can be translated as ought we, or should we…
d. The second way the subjunctive can be understood is as a hortatory subjunctive, which is essentially a first person plural command.

e. That usage is designed to urge someone to unite with the speaker in a course of action upon which he has already decided; it would be translated as let use continue in sin…
f. If it is taken as a deliberative subjunctive, then there are two questions expressed in verse 1; if it is taken as hortatory, then the second part of verse 1 comprises the content of the first question what will we say then?
10. In this case, it must be understood as a deliberative subjunctive, unless one desires to take the position that Paul had decided that he was going to continue in subjection to the sin nature and was encouraging other believers to join him.

11. The verb evpime,nw (epimeno) literally means to stay in a place, to remain in a spot (Acts 10:48, 21:10); it is used figuratively of continuing in something, persisting in an action or course of action.  Acts 12:16;  ITim. 4:16

12. The verb is a strengthened form of me,nw (meno--to remain, to stay) and was used literally of staying in a place with the implications of hospitable relations and cordial treatment.  Gal. 1:18
13. The question relates specifically to the sin; Paul continues to use the articular form of the noun a`marti,a (hamartia--sin, missing the mark) to refer to the sin nature and not to the matter of personal sins.

14. The pre-salvation state of the unbeliever is one of familiarity and compliance with the sin nature; Paul now asks if a believer is to maintain the same relationship with the sin nature that was characteristic of his past experience.

15. For a believer to remain in the sphere of the sin nature is to continue to live under the pre-salvation state, in which the sin nature ruled as an unchallenged sovereign.  Rom. 5:21

16. It is referring to one that continues to allow the sin nature to exercise an unbroken rule as it did prior to the salvation adjustment; it is not a reference to someone who simply commits a sin or sins from time to time 
17. The verb reaches back to the adverb of place, which was found in Romans 5:20; there, the adverb ou- (hou--where) referred to the place or circumstance in which the sin nature was abundant.
18. The locative of the articular noun a`marti,a (hamartia--sin, the sin nature) refers to the sphere or realm in which one does something; living in the sphere of the sin nature is tanamount to submitting to its lusts.

19. Thus, Paul asks the question about whether a believer can or should continue to live in the same sphere of the domination of the sin nature after he accepts Christ and the free gift of salvation; if there is any doubt, Paul will answer this question definitively in verse 12.
20. If a believer continues to live life as an unbeliever, it certainly indicates that he is not concerned with the Royal Imperatives and does not practice the principle of rebound.

21. The conjunction i[na (hina--that, so that) is used with the subjunctive of the verb pleona,zw (pleonazo--to increase, to be in abundance) to form a purpose clause.

22. Thus, if grace became superabundant as the sin nature dominated the life of the unbeliever, then why would believers not maintain the same cordial relationship with the sin nature for the very purpose of increasing God’s grace in their lives?
23. This is the view of the antinomian, a person that thinks that continuing to live and act as he did prior to salvation is a method to increase the grace of God in his life.
24. Paul’s response to this type of person is one that he uses frequently when his desire is to strongly denounce a false inference that might be drawn from his teaching; it can be translated may such a thing not become.
25. He follows this strong denial about Christians not remaining under the dominion of the sin nature with a statement that is followed by a question that is designed to show the incongruity of such a position.
26. The initial statement, which is not actually reflected in most translations (it is made part of the question that follows) is that believers are in the category of those that have died to the OSN.

27. Although it is simply translated as we in most translations, Paul uses the relative adjective o[stij (hostis) to refer to believers.

28. While the term can be used in a generalizing sense, it often is used to refer to persons belonging to a particular class,  persons that have a particular status, or those characterized by a specific quality.

29. Believers are now a class of people that have been delivered from the domain of Adam, characterized as it was by the sin nature, sinning, and spiritual death; in that regard, they are contrasted with those that are still in the realm of Adam.

30. This assertion is placed forward in the sentence for emphasis in that it provides the answer to the question that immediately follows about how believers can live under the domination of the sin nature.

31. Again, the articular use of a`marti,a (hamartia--sin) refers to the sin nature; however, this leads to the next question as to what Paul means when he says that believers have died to the sin nature.
32. The concept of death is one that stresses a separation of some sort; it involves a lack of function or activity (it does not always involve a lack of being or existence) that comes as a result of said separation.
33. In the briefest of terms, Paul is saying that believers are now in a special category in that they have somehow undergone a separation from the sin nature.

34. As will become evident, Paul is not saying that believers have been permanently separated from the sin nature, but rather that they have been positionally delivered from absolute domination by it.

35. Cranfield ably sets forth the four general options as to how this statement about believers dying to the sin nature is to be interpreted.

a. The first is that the believer died to the sin nature in a legal or judicial sense; he died to the sin nature in God’s estimation.

b. The second is the sacramental sense in which believers are viewed as dying to sin and being raised at the point of water baptism.

c. The third is called the moral sense, in which believers continually die to the sin nature by resisting sin and are continually raised as they are obedient.

d. The fourth is the futuristic view, which means that the believer dies to the sin nature at the point of his literal, physical death.

36. The fourth must be rejected immediately since the aorist indicative of the verb avpoqnh,|skw (apothnesko--died) is to be understood as an historic reality and not a future development.

37. Likewise, the third must be rejected on grammatical grounds since Paul does not use a present tense  or participle, which would be expected if ongoing action is in view, but an historical one.

38. While some interpreters favor the second understanding, they often do so with the misguided idea that what follows in verse 3 refers to the ritual of water baptism (which will be demonstrated to be a false understanding of the text).
39. Although he does not state it directly here, Paul makes it plain in this section that believers died to (experienced a separation from) the sin nature at the crucifixion of Christ.  Rom. 5:6a,8
40. While this fits well with the first view above, that view does not fully address the fact that the power of the sin nature has not only been broken in God’s estimation, it has been broken in fact; this spiritual truth is one of many doctrines that the believer must understand and apply by faith.
41. This reality is classified as retroactive positional truth (RAPT), which deals with the union of the believer with Jesus Christ, and includes being identified with Him in His experience on the cross.

42. Paul will go on to teach that the sin nature’s power (not its existence) was destroyed at the death of Christ and that the believer’s union with Christ identifies the believer with the past (RAPT), present (CPT), and future of his Lord.  Rom. 8:16-17
43. The fact that Paul uses a verb we died and not a noun we are dead strongly emphasizes that there was an historic break with sin that is part of the believer’s current identity in Christ.

44. The believer cannot live in the sphere of sin because he has been separated from it by the death of Christ and has been placed into the sphere of Christ Himself.

45. Paul concludes this verse with a question that is designed to highlight the incongruity of a believer continuing to live the same lifestyle after salvation as he did prior to salvation, allowing his sin nature to dictate policy while ignoring the mandates for righteous living found in the Word of God.
46. In fact, it is entirely theologically appropriate to point out that if a person claims to be a believer but lives under the domination of the sin nature in an unbroken sense, he cannot actually be a believer.  IJn. 3:6-10
47. However, one must recognize here that Paul is not concerned with unbelievers in this section; he is concerned with the practice of those who are believers in fact.
48. The key element in the latter portion of verse 2 is how one is to interpret the phrase still live in/under it.

49. Paul is most certainly not addressing the matter of personal sins since all believers commit sins throughout their Ph2; this fact is readily documented by Paul in Romans (Rom. 7:14-25) and by the Bible as a whole.  IJn. 1:8,10, 2:1
50. The phrase to still live in/under it should be understood as being equivalent to the phrase in verse 1 about continuing in/under it.
51. With this series of questions, Paul is pointing out the incongruity of someone that has been effectively separated from the ruling power of the sin nature continuing to allow that sin nature to exercise its tyrannical rule over him.
52. The incongruity is seen in the contrast between death and life (both are considered to be mutually exclusive); one cannot be dead and alive to the same thing at the same time.

53. While one must recognize such doctrines as the rulership of life and reversionism allow for the possibility of a believer succumbing to the sin nature and allowing it to rule over him, such is not to be considered the normative Christian experience.

54. RAPT and CPT indicate that the believer has a choice in this matter of the rulership of life, which is a subject that Paul will explore further in Romans.  Rom. 8:4-5,12
6:3 Or do you not recognize that all of us who have been baptized into Christ Jesus have been baptized into His death?  {h; (cc) disjunctive, or--avgnoe,w (vipa--2p) to be uniformed, to not know something, to be ignorant--o[ti (cc) content--o[soj (aprnm1p) as many as, all who--bapti,zw (viap--1p) to immerse something into something else, causing the first item to be fully identified with that into which it was immersed; water baptism is not in view--eivj (pa) into--Cristo,j VIhsou/j (n-am-s)--eivj (pa) into--o` qa,natoj (n-am-s) the death, spiritual death--auvto,j (npgm3s) His--bapti,zw (viap--1p) were baptized}

Exposition vs. 3

1. Paul’s assertion in verse 2 about the fact that the believer has been positionally separated from the sin nature is followed by a question regarding the doctrinal knowledge of the Romans (specifically those that might espouse an antinomian view).

2. Paul begins verse 3 with the disjunctive conjunction h; (e), which is used here to introduce a rhetorical question that forms the basis for his question at the end of verse 2 about the propriety of continuing to live under the domination of the sin nature.
3. One reason that this subject is so important is that Paul’s opponents attacked his teaching regarding justification by grace on the ground that it promoted moral indifference; in addition to that, believers could be guilty of abusing grace by seeing it as a license to sin.
4. Adding to all this is the reality of false brothers, people that were not actually believers but who called themselves Christians, who were certainly capable of living in such a way as to bring reproach on Christianity.  IICor. 11:26; IThess. 4:5

5. Paul then asks a question of anyone that might have accepted such thinking, suggesting that one reason that believers may continue to fail in this area is they have a lack of doctrinal understanding about the issues involved.

6. The matter of spiritual ignorance is important to Paul as seen in the emphasis on personal knowledge throughout this section.  Rom. 6:3,6,9,16

7. This same emphasis is seen in many of his other writings, which stress the importance Paul placed on the theological knowledge that he expected among believers.  ICor. 3:16, 5:6, 6:9
8. It is certainly one thing to not know or understand something, but it is quite another (in terms of guilt, culpability, and potential discipline) to be or to remain willfully ignorant when information and knowledge are available.

9. There is little doubt that the matter of knowledge and instruction are critical to the believer; the Bible is replete with exhortations and teaching regarding the knowledge that the believer is expected to pursue and possess.  IIPet. 3:18, 1:2; Tit. 1:1; ITim. 2:4; Col. 1:9-10; Phil. 1:9; Eph. 4:13

10. Although the matters of RAPT and CPT may be difficult to understand, these teachings are critical to the believer lest he fall into the ranks of the antinomian, who essentially believes that the matter of justification does not have any Ph2 implications.
11. Paul poses this rhetorical question to the believers in Rome, those who might have erroneously concluded that grace was so powerful in justification that ongoing life under the sin nature served to magnify God’s grace.

12. Paul will argue that death to sin is one of the critical features of being a Christian; since this is the case ongoing domination by the sin nature is incongruous for the one who claims to have been justified.

13. When dealing with the difficult concepts found in this part of Romans, one should keep before him that the fundamental idea of baptism is identification with something, while the fundamental idea behind death is separation from something.
14. The verb bapti,zw (baptizo) is derived from the root ba,ptw (bapto); while both mean to place something into a liquid, the literal difference between them is the length of time and the final effect on the object being immersed into the fluid.
a. The verb ba,ptw (bapto) is most often translated as dip and it is not used of causing a change in what is dipped.  Lk. 16:24; Jn. 13:26
b. The verb bapti,zw (baptizo) deals with a change in the item being immersed in that it becomes completely identified with the fluid into which it is immersed.
c. One of the best examples is found in a text on making pickles; the Greek Nicander (c. 200 BC) says that in order to make a pickle, the vegetable should first be dipped (bapto) into boiling water and then baptized (baptizo) in the vinegar solution. 
d. Both verbs concern the immersing of vegetables in a solution; however, the first is shorter in duration while the second involves more time and effects a permanent change.
15. The primary exegetical issue in verse 3 concerns itself with the verb bapti,zw (baptizo--immersed, baptized, identified fully with) and whether ritual (water) baptism is in view or if Spirit baptism is in view.
16. While there are many interpreters that strongly argue for the ritual of water baptism, they are not unified in how they understand baptism or its importance.
a. Some see baptism as a ritual that symbolically represents the believer’s baptism into the death of Christ and his separation from sin.

b. Others see water baptism not as a ritual, but as a sacrament; they essentially advocate baptismal regeneration, which has resulted in the practice of infant baptism in some theological quarters.
c. One example of their confusion is seen in Constable’s notes on Romans; he cites F.F. Bruce, who states, "From this and other references to baptism in Paul's writings, it is plain that he did not regard baptism as an 'optional extra' in the Christian life."  
d. Constable then goes on to say that “Neither did Paul regard it as essential for salvation.”

17. Several things mandate that water baptism is not in view in this verse (although water baptism perhaps forms the overt picture); what is in view is the baptism of the Holy Spirit that occurs at the point of faith in Christ.
a. First, the conventional usage of the word focused on complete identification with something that produced a change in the object being identified with that into which it was immersed.

b. Second, water baptism is a ritual; unless one desires to take the position that ritual is reality then this view must be rejected.

c. Third, the text of Romans 6 does not present the death to the sin nature as symbolic but real; it is very evident that the death occurred at the same time as the death of Christ (no one takes His death to be symbolic).  Rom. 6:6,8
d. Fourth, there is a conceptual parallel to Romans 6 in the book of Colossians and that passage clearly does not have ritual baptism in view.  Col. 2:11-12

e. Another very critical reason that water baptism must be rejected is the actual Greek language used; the prepositional phrase  eivj Cristo.n VIhsou/n (eis Christon Iesoun--into Christ Jesus) defines the medium into which those that have believed have been placed.  Mk. 1:9

18. While there may be an allusion to water baptism (since that might be first thought the Romans had), which is the ritual that portrays the reality of Spirit baptism, only the baptism of the Holy Spirit places the believer into union with Jesus Christ.

19. There is little doubt (this is strongly the orthodox view) that what is in view with baptism is the believer’s idenfitication with Christ and his mystical union with Him.

a. First, the use of the preposition su,n (sun--with) is used repeatedly in this section to indicate that those baptized belong to Christ and are in union with Him: sunqa,ptw (sunthapto--buried with, vs. 4), su,mfutoj (sumphutos--united with, identified with, vs. 5),  sustauro,w (sustauroo--crucified with, vs. 6) su.n Cristw/ (sun Christo--with Christ, vs 8)

b. Second, Paul has just set forth Adam and Christ as the heads of two divisons of humanity; just as Adam affected all those in him, so Jesus Christ affected all those in Him.

c. Third, union with Christ is taught in other passages in which Paul deals with the matter of baptism.  Gal. 3:27
20. The concept of the baptism of the Holy Spirit is one that has suffered at the hands of Pentecostals, Charismatics, and other assorted holy rollers, who assert that baptism of the Holy Spirit does not occur at the point of faith in Christ but is a second action that believers must pursue and receive subsequent to salvation.
21. If one considers the New Testament references to the phrase baptism of the Holy Spirit he will find that it is only found seven times.  

a. Four of those references come from John the Baptist, who was clearly comparing his ministry of water baptism with the superior ministry of Jesus Christ, which involved a spiritual baptism.  Matt. 3:11; Mk. 1:8; Lk. 3:16; Jn. 1:33
b. Two of the usages are references to Jesus Christ and His own teaching with regard to the baptism of the Holy Spirit.  Acts 1:5, 11:16
c. The final usage is found in Corinthians and is critical to understanding the mystical but real union between believers (the body) and the Lord (the head).  ICor. 12:13

22. What is very evident is that there is no passage that indicates that believers ever sought this experience, or that believers are commanded at any time to seek this following salvation.
23. Since Paul makes it plain that the Holy Spirit baptizes all believers into one body, it must occur in connection with the salvation adjustment; otherwise, the situation would be one in which some Christians were part of the body of Christ and some were not.

24. That teaching would contradict other passages that indicate that there is only one body of Christ (Eph. 4:4) and that all believers are part of that body.  Rom. 12:5; ICor. 12:12; Eph. 3:6; Col. 3:15

25. The baptism of the Holy Spirit is the action of God the Holy Spirit, who effectively unites each believer with the Lord in a permanent and eternal union; it is the Holy Spirit who transfers the believer from position in Adam to his position/union with/in Christ.  Rom. 8:1; Col. 1:2

26. That transfer is evident in the use of the preposition eivj (eis--into), which establishes the concept of a shared identity between Christ and the believer.

27. It is the believer’s position in Christ that is the basis for his blessing since all the blessings of God are found in Jesus Christ.  Eph. 1:3; ICor. 1:30; Rom. 8:39; Col. 1:14, 2:3
28. When the believer is identified with Jesus Christ the action is timeless; he becomes identified with Jesus Christ in His past history, His present position, and His future destiny.

29. That reality is the basis for Paul’s assertion at the end of verse 3; identification and union with Christ includes identification with His spiritual death for sins.

30. The Greek noun qa,natoj (thanatos--death) is used with the definite article (as it has been consistently since Romans 5) to refer to spiritual death and not to other forms of death.  Rom. 5:10,12

31. It is this union with Christ that enables the believer to share in His victory over sin, the sin nature, and spiritual death.

32. When Jesus Christ died on the cross spiritually He not only died for sin, but He also died to sins and to the sin nature; the sin nature (and its production of personal sins) no longer has any power or authority over Him.  Rom. 6:7
33. Similarly, when the believer receives salvation by faith, his union with Christ renders him positionally dead to the sin nature.

34. The question arises as to when the believer died with Christ; it is apparent that the death occurred with Christ on the cross, but becomes part of the experience of the believer at the point of salvation.
35. It is clear that Paul readily moves between the two concepts of historically dying with Christ and being identified with that death by the baptism of the Holy Spirit in time.
36. As one interpreter has observed, the Holy Spirit merges these two events into one at the point of salvation, even though they may be separated by decades or centuries.
37. There is no doubt that the sin nature continues to exist and exert its desires on the believer after salvation; however, with the change of realm (from Adam to Christ) the absolute authority of the sin nature is broken over the believer.

38. Although the ritual of water baptism is not the doctrine in view in this verse it still occupies a place in the normative Christian experience.  
39. The ritual is one that points to the greater truth of Spirit baptism; the believer is immersed into water symbolizing his union with Christ, which is effected by the Holy Spirit.
40. He is identified with the death of Christ, His burial, and His resurrection, which means the believer can walk in a new way of life that is no longer dominated by the tyrannical rule of the sin nature.

41. This ritual was commanded to the disciples (Matt. 28:19), practiced by the apostles and their associates (Acts 2:41; ICor. 1:13-16), observed in various New Testament churches, and has never been rescinded.  
42. While it is not necessary for salvation, it is a ritual that has great significance and should be observed by every person that has made the salvation adjustment.

43. The ritual is a public way of professing that the believer has been identified with Christ and accepts his new position in terms of RAPT and CPT.  
6:4 Therefore we have been buried with Him through baptism into death, so that as Christ was raised from the dead through the glory of the Father, so we too might walk in newness of life.  {ou=n (ch) inferential--sunqa,ptw (viap--1p) 2X, to be buried with--auvto,j (npdm3s) with Him--dia, (pg) through--to, ba,ptisma (n-gn-s) the baptism--eivj (pa) into--o` qa,natoj (n-am-s) the death--i[na (cs) introduces God’s purpose--w[sper (cs) used to mark similarity, just as--evgei,rw (viap--3s) was raised, Divine passive--Cristo,j (n-nm-s)--evk (pg) from, out from--nekro,j (ap-gm-p) dead ones--dia, (pg) through the agency of--h` do,xa (n-gf-s) the glory--o` path,r (n-gm-s) gen. of possession--ou[tw (ab) thus, so--kai, (ab) adjunctive, too, also--evgw, (npn-1p) emphatic, we ourselves--peripate,w (vsaa--1p) might walk, purpose--evn (pd) in, the sphere of--kaino,thj (n-df-s) 2X, new, different, a new kind--zwh, (n-gf-s) of life; attributed genitive, the lead noun functions as an adjective}

Exposition vs. 4
1. Paul begins verse 4 with the inferential conjunction ou=n (oun--therefore), which draws an inference from the rhetorical question that was asked at the end of verse 3.
2. The purpose of this is to confirm the proposition that was put forth in verse 2; those that have died to the power of the sin nature cannot continue to live under its domination and certainly should not believe that such behavior magnifies the grace of God.  Rom. 6:1
3. Since he has made the point that the believer has been identified with the death of Christ, Paul goes on to deal with the next matter in logical sequence--the matter of burial.
4. Many have wondered what Paul’s purpose was in bringing the matter of burial since he has been consistently referencing the spiritual death of Christ.
5. However, it seems evident here that Paul uses the term death to encompass both deaths since both are an actual result of sin; burial obviously deals with the matter of physical death, which is the only form of death that men can observe.

6. The burial of Christ was a featured point in the gospel since it demonstrated conclusively to the observers that He had indeed died.  ICor. 15:4

7. His physical burial is also critical to the matter of His resurrection; apart from His burial one might be able to dispute the fact that Jesus actually died, or that He was actually raised from the dead.

8. The point is that if the believer was identified with Jesus Christ on the cross in His spiritual death, he continues to be identified with Him in His subsequent experience of death.
9. The act of burying a person is the final part of the death experience; it demonstrates conclusively that the person is indeed dead and that all ties have been severed with this mortal life.

10. In the normal situation when one dies and is interred it is designed to be permanent; however, for the believer, union with Christ also anticipates the believer’s resurrection.

11. Burial not only marked the end of the earthly life of Christ, it also served as the transition into resurrection life.

12. The fact that believers share in His death and burial indicates that they will also share in the new life God provides through Jesus Christ.

13. The allusion to the physical burial of Jesus Christ is also designed to remind the believer that just as physical death was conquered via the resurrection of Christ, so believers will also share in that victory over physical death.  ICor. 15:49,53-55
14. All these actions are timeless and come through the baptism (identification) into His death; the baptism of the Holy Spirit is the means by which believers share in Christ’s experience: His deaths, burial, and resurrection.

15. While some interpreters have construed the phrase into death with the verb sunqa,ptw (sunthapto-- buried with), it more naturally qualifies the term baptism and is parallel to the similar thought at the end of verse 3.
16. Having concluded that the believer’s union with Christ involves participation in His death and burial, Paul moves on to introduce God’s purpose with respect to the believer’s union with Christ as it relates to his Ph2 experience.
17. The use of the conjunction i[na (hina--so that, in order that) with the subjunctive form of the verb is a very common way of expressing purpose in the Greek.

18. In this case, his emphasis moves to the Ph2 experience of the believer, which Paul indicates is characterized by a new way of living.

19. Paul uses a construction that he has used previously; the protasis is introduced by the conjunction w[sper (hosper--just as, even as), which is followed by the pairing of ou[twj kai (houtos kai--thus also, even so), which introduces the apodosis.

20. The analogy Paul uses in the latter part of verse 4 is not a direct analogy as one might expect; one might expect Paul to say that just as Christ was raised from the dead, even so we will be raised as well.
21. However, Paul relates the glory of God in raising Christ to the matter of the Ph2 lifestyle that the believer’s union with Christ demands.
22. While one might tend to focus on the matter of omnipotence in the raising of the dead, Paul uses the term do,xa (doxa--glory) to indicate that the perfections of God’s essence were involved in the resurrection.

23. While there is little doubt that the matter of power is critical to the raising of the dead (Acts 2:24; ICor. 6:14), one must recognize that resurrection must be consistent with the other attributes of God such as His sovereignty, righteousness, love, and truth.

24. Paul now moves to make the critical point with respect to the moral life of believers, which should effectively discredit any charge that his doctrine was one that promoted or led to antinomianism.
25. Since the believer shares in the death, burial, and resurrection of Christ by virtue of the baptism of the Holy Spirit, he then shares in the new, resurrection life of Christ in time.

26. When Christ was resurrected, He did not return to His earthly life (as opposed to someone like Lazarus, who was resuscitated) and the clear indication is that the believer is not to return to his previous life under the sin nature following salvation.

27. The resurrection of Jesus Christ resulted in a new quality of life that transcended the earth, earthly concerns, and all things pertaining to sin and death.
28. Paul’s conclusion is that believers that have been identified with Christ are now in possession of new life and are expected to conduct themselves in a fashion that is commensurate with that new life.

29. The noun kaino,thj (kainotes--newness) denotes that which is recent and different; it also has the nuance of that which is viewed as something special and even extraordinary.
30. The attributed genitive construction is one that places the emphasis on the lead noun and has more semantic force than the use of a simple adjective.

31. In this case, the emphasis is on the newness of spiritual life in Christ, which involves a new dynamic that did not characterize the previous lifestyle dominated by sin and death.

32. Union with Christ, the indwelling of the Holy Spirit, the regeneration of the human spirit, and Bible doctrine in the inner man constitute a new dynamic, strength, and motivation to live the Christian way of life.

33. The Christian way of life is not a series of external mandates that must be obeyed in order to please God; rather, new life flows from the reality of a personal relationship with God, sharing in God’s life, and the believer’s gratitude for God’s gratuitous and gracious provision in Christ.

34. While the righteousness of God and the need for righteousness is the emphasis of justification, the matter of resurrection deals with the matter of God’s life and the moral implications that arise for one who claims to possess that life.

35. The verb peripate,w (peripateo--walk, walk around) first refers to the literal activity of moving from place to place; it is also used to denote the manner in which one conducts himself, the way in which one lives his life.

36. The use of the preposition evn (en--in) with the locative of sphere indicates that believers have been transferred from the sphere of Adam (ruled by sin and death) to the sphere of Christ (ruled by righteousness and life).

37. Since believers are now in the sphere of life they are to conduct themselves in accord with the moral requirements of that new life, abandoning the old life governed by the sin nature.
38. Because Jesus Christ died once and now lives a new, resurrection life, believers are to share in that victory over sin and death by lifestyle in time that reflects these realities.

39. The comparison between the power of God in the resurrection and the believer’s current lifestyle is designed to indicate that just as God empowered Christ to overcome death, even so He has provided the power and resources for the believer to have success over the sin nature.

40. Whether the believer experiences the victorious life in Christ is contingent upon his knowledge of these realities and his volitional choices with respect to the impulses of the sin nature.

6:5 For if we have become partakers in the likeness of His death, certainly we shall also be partakers of His resurrection,  {ga,r (cs) further explanation--eiv (cs) first class condition--gi,nomai (vira--1p) we have become; note perfect tense--su,mfutoj (a--nm-p) 1X, pred. nom. lit. to be planted with or grow with; fig. to be identified closely with, united with--to, o`moi,wma (n-dn-s) 6X, similarity, likeness, common experience--o` qa,natoj (n-gm-s) the death--auvto,j (npgm3s) of Him, the death He experienced--avlla, (cc) normally adversative, here used to denote certainty--kai, (ab) adjunctive, also--eivmi, (vifd--1p) we will be--in the likeness--h` avna,stasij (n-gf-s) of the resurrection, standing again}
Exposition vs. 5

1. Paul continues to expand his thoughts on the matter of our retroactive union with the death(s) and burial of Christ.
2. The conjunction ga.r (gar--for, because) introduces Paul’s comments that are designed to support and affirm that which was implied in verse 4.
3. Paul has indicated that believers are to conduct themselves in a manner that is consistent with the resurrection life of Christ, but has not stated directly that they participated in anything but His death(s) and burial.
4. The verse is constructed in the form of a conditional sentence (a first class condition in this case), with the protasis asserting what Paul has already stated regarding the believer’s identification with the death of Christ in verses 3 and 4.
5. While the first class condition is presumed to be true for the sake of the discussion, in this case it is actually true.

6. The word united with is the translation of the Greek adjective su,mfutoj (sumphutos), which has been understood in a couple of ways.
a. Some understand the term in the sense of planted together, which means the noun futoj (phutos) would be derived from the verb futeu,w (phuteuo--to plant).

b. However, it is more likely that the term is derived from the verb fu,w (phuo--sprout or grow) and the adjective means to grow together.
c. The term is used in other writings to refer to the process in which a branch is grafted into the trunk of an existing tree, becoming a part of the tree itself.
d. As Godet succinctly states, “This adjective denotes the organic union in virtue of which one being shares the life, growth, and phases of existence belonging to another; so it is that the existence, prosperity, and decay of the branch are bound up with the state of the stem.”

e. Thus, the New American Standard translation of united with is better rendered as partakers with.
7. The perfect tense of the verb gi,nomai (ginomai--to become) indicates that believers were not naturally in this condition; believers become partakers in His death at some point in the past and that situation continues through the present time.

8. Again, while the emphasis on baptism has caused a large number of interpreters to understand this in terms of water baptism, it refers to the baptism of the Holy Spirit at the point of salvation, at which time the believer was entered into union with Christ.
9. Although some interpreters desire to supply the dative with Him (as do the New American Standard and other translations), it is not necessary as evidenced by the dative likeness that follows.
10. The Greek term o`moi,wma (homoioma--similarity, likeness) indicates that positional union with Christ does not mean that the believer exactly precisely endured the same type of death. 
11. It is evident that believers have not had to (nor could they) bear the sins of the world; it is also evident that living believers have not shared in the reality of physical death.
12. Thus, the idea here is that our union with Christ produces a death similar to His, but not identical to it; He literally died and has left this world however, the believer has died with Him positionally but is very much alive in this world.
13. Thus, Paul’s argument here is that while we are in union with Christ and share in His experience by virtue of that union, there is a difference between His experience in His deaths and that of the positional death of the believer.
14. The believer’s death and burial is based on his union with Jesus Christ, which transcends the realities of time and space.
15. Although the conjunction avlla, (alla), which introduces the apodosis, is normally used in a strong adversative sense (BUT), it is used in the apodosis of some conditional sentences to denote certainty, and such is the case here.  Mk. 14:29; IICor. 11:6
16. Although the noun likeness is not repeated in the apodosis of verse 5, some desire to supply it in the second phrase to make it complementary with the protasis.
17. However, the genitive of His resurrection more naturally completes the thought of the adjective su,mfutoj (sumphutos--united, partakers) at the beginning of verse 5.
18. This is further confirmed by the adjunctive use of the conjunction kai, (kai--also), which indicates a grammatical comparison to the matters of partaking in/of His death and His resurrection.
19. One important reason that the term likeness is not to be understood here is that Paul did not choose to repeat it; secondly, our death to sin was only like that of Jesus’ death to sin, but the matter of our resurrection is different.
20. The believer actually shares in the resurrection life of Christ (not just positionally as with His deaths), having eternal life imputed to him at the point of salvation.
21. While partaking of His death is viewed as being similar, partaking in His resurrection from the dead is exact; we share His life through the Holy Spirit.  Gal. 2:20

22. One exegetical question at the end of verse 5 deals with the matter of how the interpreter is to understand the future tense of the verb eivmi, (eimi--will be); is it a reference to the future (a true predictive future) or a logical future (what follows in the argument or assertion)?
a. Some think it should not be viewed as a reference to future resurrection in spite of the fact that all believers will share in that reality.
b. Their reasoning is that this is found in the context of Romans 6, which does not concern itself with the reality of the believer’s future resurrection but with his Ph2 experience as it relates to the matter of the sin nature and personal sinning.
c. The logical sense is that if the believer became a partaker of His death, he would become a partaker of His resurrection life that followed.
d. However, an equal if not greater number of interpreters favor the interpretation that understands the verb as a true future tense.
e. Thus, Paul would be speaking of the physical resurrection of believers, at which point the believer is fully conformed to the image of Christ.
23. Even if the verb here is understood in the sense of a true future, which would deal with the bodily resurrection of believers, that fact must bear on the issue at hand, which is the matter of Ph2 Christian living.
24. However, the context of Romans 6 deals with the believer’s union with Christ and the fact that the believer shares in those experiences currently.

a. This is based on the context in which the future tense is found; verse 5a is certainly parallel with verse 4a, suggesting that 5b is parallel with the statement at the end of verse 4.
b. The explanation that follows in verse 6 also only deals with the matter of not being enslaved to sin in the present time; one can find no suggestion of the future resurrection.

c. Additionally, the adjunctive use of the conjunction kai, (kai--also) also indicates that the believer’s participation in the resurrection is logically related to his participation in His death.
25. Given these conflicting realities, it would seem that Paul used the future here to avoid any implication that the believer now shares in the same type of immortal life that Jesus Christ presently lives; believers do not currently share in the full expression of resurrection life.

26. There may be an additional nuance here that reminds believers that since the believer shares in the historical reality of separation from sin, he will logically share in the matter of His resurrection and the eradication of sin.
27. Again, the matters of RAPT and CPT must be understood to transcend the matters of time and space; God’s view of the believer is in fact the correct view in spite of the visible situation in history.
28. Just as certainly as the believer shares in the matter of RAPT (death and burial), he also shares in the reality of Christ’s resurrection (CPT), which means that the believer is presently alive from the dead and lives in a new realm of life, but not apart from the mortal body.
29. Justification is the work of God by which the believer is freed from the penalty of sin (God’s wrath); sanctification is the work of God in time by which the believer is freed from the power of sin.

6:6 knowing this, that our old self was crucified with Him, in order that our body containing the sin nature might be done away with, so that we would no longer be slaves to the sin nature;  {ou-toj (apdan-s) this, will be defined by the content of hoti that follows--ginw,skw (vppanm1p) knowing, recognizing, understanding--o[ti (abr) introduces content of knowledge--o` palaio,j (a--nm-s) 19X, used of that which is ancient, that which has been in existence for a long time; also that which is worn out, obsolete, or inferior--evgw, (npg-1p) gen. of apposition, we were that old person--a;nqrwpoj (n-nm-s) man, person, self--sustauro,w (viap--3s) 5X, to be crucified together with--i[na (cs) introduces purpose--katarge,w (vsap--3s) to cause something to be unproductive, to lose power or effectiveness, to make powerless--to, sw/ma (n-nn-s) used of the “body” of grains, animals, and men, generic--h` a`marti,a (n-gf-s) attributive genitive, gen. of quality, sinful body--to, douleu,w (vnpag) introduces another purpose clause; to the serving--mhke,ti (ab) lit. not yet or still, no longer, no more--evgw, (npa-1p) accus. gen. ref.--h` a`marti,a (n-df-s) the sin, the sin nature}

6:7 for he who has died is freed from the sin nature.  {ga,r (cs) for, because--o` avpoqnh,|skw (vpaanm-s) the one having died--dikaio,w (virp--3s) note perfect tense; to be acquitted, to be set free--avpo, (pg) away from, separation--h` a`marti,a (n-gf-s) the sin, the sin nature}
Exposition vs. 6-7

1. Verses six and seven introduce further discussion and explanation of the assertions found in the first half of verses four and five regarding the matter of the believer’s identification with the death of Christ.
2. Verses eight and nine contain further discussion and explanation of what is found in the latter half of verses four and five regarding the believer’s participation in the His resurrection.
3. Verse ten will provide a summary of the matter of death and resurrection as it applies to Jesus Christ; verse eleven will apply these spiritual realities to believers, who are in union with Jesus Christ and have become partakers of His death and resurrection.

4. Verses 12-14 contain the exhortations necessary to take these spiritual truths and apply them to the daily reality of the sin nature as it impacts the Ph2 experience of the believer.
5. Verse 6 begins with another statement regarding the doctrinal knowledge that Paul possessed and expresses his desire that all believers recognize the realities of RAPT and the purpose for them.
6. The near demonstrative adjective ou-toj (houtos--this) is kataphoric in this case; it refers to what is found in the o[ti (hoti--that) clause that follows the verb ginw,skw (ginosko--recognize, figure out, understand, know).
7. While the form of the verb ginw,skw (ginosko--recognizing, understanding, knowing) is a participle it is practically equivalent to a finite verb (we know) and likely has a causal force.
8. It is likely here that Paul is not so much appealing to the doctrinal knowledge of the Romans as much as he is presenting another relevant fact regarding the matter of RAPT and the realities that flow from it.

9. Paul now provides the doctrinal information regarding the believer’s identification with the death of Christ, the immediate purpose for that death, and the Ph2 purpose of that death.
10. His first assertion is that believers should recognize that the old man was crucified with Christ, which must have taken place temporally at the cross.

11. However, it is evident that one is not entered into union with Christ experientially until the point of salvation when he experiences the baptism of the Holy Spirit.

12. It is clear that all these matter transcend the temporal realm since believers today were not even in existence at the time of the crucifixion.

13. While it is generally easy to accept the fact that our sins were imputed to Him on the cross prior to our existence or us actually committing them, it may be harder to comprehend how our old man was crucified with Him.

14. Nevertheless, it is God’s judgment that all believers died with Christ at the crucifixion and Paul asserts this as an undeniable part of the doctrinal knowledge believers should have.
15. The term old man is obviously crucial to the interpretation of this verse but only two suggestions have been made about the identity of the old man.
16. However, even those that suggest that it is a reference to the entire pre-salvation life of the believer often indicate that it refers to the fallen nature--the old sin nature; this interpretation is confirmed by other passages that use this exact expression.  Eph. 4:22; Col. 3:9

17. The fact is that when Christ died on the cross and the sins of each believer were imputed into His sinless body, He became a very real facsimile of the one committing those sins.

18. In this way, the sin nature of all believers (the entity that produced the sins) is essentially produced in the body of Jesus Christ and dies on the cross.
19. One might think that this dealt a decisive blow to the sin nature and destroyed it completely; however, as will become evident, it only addresses the matter from the standpoint of positional reality.

20. Experiential reality, as seen in the doctrines of the Bible and one’s personal experience, leaves no doubt about the existence and continued function of the sin nature in the lives of believers.

a. The personal experience of the believer clearly reveals the continued existence of the sin nature as seen in the ongoing reality of personal sins.  IJn. 1:10
b. The Bible makes it clear that the sin nature continues to exist as part of the Ph2 experience of the believer.  IJn. 1:8; Rom. 7:14; Heb. 3:13, 12:4
c. This is also evident in passages that exhort believers to disengage from the sin nature and allow the new man to rule in the life.  Eph. 4:22-24; Col. 3:9-10
21. Thus, while the sin nature was dealt a decisive blow on the cross, it continues to exist, exerts its influence on the believer, solicits the soul to sin, and must be addressed in an ongoing fashion.
22. This explains why Paul (and others) can speak of the sin nature as being dead in some passages while exhorting believers to deal with the old sin nature in other passages.

23. The spiritual reality of positional truth teaches that each believer shares in all that Christ is and has accomplished; the challenge for each believer is to take that truth and make it real in his own experience.

24. While all believers have been imputed with positional righteousness, they are still exhorted to live a life that is characterized by experiential righteousness.

25. The difference with Christianity is that there is an entirely new dynamic at work; the believer does not attempt to become righteous by means of external observances (various forms of legal or moral codes), by works out the righteousness God desires as he walks in the power of the Spirit.

26. The immediate purpose of positional crucifixion with Christ is seen in the purpose clause that is introduced by the conjunction i[na (hina--so that, in order that).
27. The Greek term body has been interpreted by some to be figurative for something like mass of sins; however, Paul has used this term twice before in Romans and there is no doubt that he uses it to refer to the physical body.  Rom. 1:24, 4:19
28. Additionally, he will use the same term in verse 12 of this chapter and there is no doubt that he is referring to the physical, mortal body of flesh.  Rom. 6:12
29. The phrase the body of sin actually uses the articular form of the noun a`marti,a (hamartia--sin), which emphasizes the sin nature.
30. Some understand the genitive to be an attributed genitive, which essentially makes sin an adjective and yields a translation of the sinful body.
31. That view falls short since if Paul wanted to say that he would have simply used a restrictive attributive construction; additionally, it does not address the fact that when Paul uses the definite article with a`marti,a (hamartia--sin) he is almost always referring to the old sin nature.
32. Therefore, it is better to see the sin as a genitive of content; this means that the body contains the sin nature within it, which is quite consistent with Paul’s later teaching.  Rom. 7:14,17,18,20
33. The verb Paul uses for God’s purpose against the old sin nature is katarge,w (katargeo), which is used in a number of ways; it is derived from the verb avrge,w (argeo---to stop doing something, to become idle or unproductive) and the preposition kata, (kata), which strengthens it.
34. It is used of being unproductive (Lk. 13:7--waste the ground), of causing something to lose its power or effectiveness, to invalidate (Rom. 3:3,31--nullify), or to abolish or do away with something.  ICor. 6:13--do away; IIThess. 2:8--bring to an end
35. In this case, what is being nullified is the reign of the sin nature; its unbroken rule over the unbeliever is nullified at the point of salvation via the principle of RAPT.
36. The body, dominated as it is by the sinful nature, is rendered powerless in the sense that the believer no longer has to live under its dominion and its demands.
37. The end of verse 6 contains another purpose clause, which is directly related to the preceding purpose clause regarding the reign of the sin nature and the matter of rendering it ineffectual.
38. All unbelievers are slaves to the sin nature from birth, and God’s purpose in RAPT is to free the believer from the tyranny of the old sin nature; he no longer is an abject slave that must obey the bidding of the evil master.
39. Rather, the believer is now free to choose for or against the sin nature; if he chooses for it, he commits personal sin, gets out of fellowship, and remains so until such time as he deals with his sin.  IJn. 1:9
40. The believer is also able to resist the sin nature through the power of the Holy Spirit, who resides permanently within him, and who is constantly battling with the fleshly lusts generated by the old sin nature.  Rom. 8:13; Gal. 5:16

41. Therefore, at the point of salvation via RAPT, the believer is set free from the domination of the old sin nature; however, it becomes his responsibility to maintain that freedom by walking in the Spirit.

42. The conjunction ga,r (gar--for, because) introduces further explanation that is designed to confirm what Paul has just stated in verse 6.
43. It is evident that Paul is no longer speaking in the first person plural (we), and for this reason some have suggested that Paul introduces a general principle that is designed to support his previous statements.
44. However, while there was a Jewish line of thought that expressed the idea that death ended any obligations a person had (which is true at a point), it is certainly not true that death ended one’s obligations toward God with respect to sin.
45. The better understanding of verse 7 is that the one having died refers to the believer from verse 6, who was crucified with Christ.
46. Another issue among interpreters is the use of the verb dikaio,w (dikaioo--justify), which normally focuses on the acquittal of believers and the imputation of righteousness.
47. It has the additional sense of causing someone to be released from some personal obligation or some claim made against him.
48. In this case, the sin nature, which was ruling as king in the sphere of spiritual death, no longer has a legal claim on the believer that has entered into union with Christ.

49. When the believer is transferred from the domain of the sin nature and spiritual death to the domain of Jesus Christ, righteousness, and life, any legal claim on the life of the believer is abolished.

50. The matters of righteousness and justice are critical to all this, since Satan would have grounds to dispute God’s actions if they were not in compliance with the attributes of His essence.

51. Paul is not stating here that the sin nature has died, is abolished, rendered inoperative, or ceases to function; rather, he is saying that the right, authority, or absolute power of the sin nature over the believer is broken at the point of salvation.

52. Therefore, the believer is no longer under obligation to submit to the tyrannical rule of the sin nature; he has been freed from its power positionally.

53. Since this is only a matter of position in Christ and union with Him (not a change or elimination of the sin nature), the believer will still be exhorted to make this positional truth real in his actual experience.  Rom. 6:11-12

6:8 Now if we have died with Christ, we believe that we shall also live with Him,  {de, (cc) now--eiv (cs) hypothetical, 1st class cond.--avpoqnh,|skw (viaa--1p) we died--su,n (pd) with--Cristo,j (n-dm-s) and we did--pisteu,w (vipa--1p) we believe--o[ti (cc) introduces content of belief--kai, (ab) adjunctive, also--suza,w (vifa--1p) 3X, to live together with--auvto,j (npdm3s) with Him, dative of association}

6:9 knowing that Christ, having been raised from the dead, is never to die again; death no longer is master over Him.  {oi=da (vpranm1p) knowing; causal force--o[ti (ch) introduces content of knowledge--Cristo,j (n-nm-s)--evgei,rw (vpapnm-s) having been raised, once He was raised--evk (pg) out from--nekro,j (ap-gm-p) dead ones--ouvke,ti (ab) not yet, not still--avpoqnh,|skw (vipa--3s) dies; static present--qa,natoj (n-nm-s)--ouvke,ti (ab) not still, no longer--kurieu,w (vipa--3s) 7X, to exercise authority over as a boss, master, or lord--auvto,j (npgm3s) of Him, genitive of subordination, over Him}
6:10 For the death that He died, He died to sin once for all; but the life that He lives, He lives to God.  {ga,r (cs) further explanation--o[j (apdan-s) which, that which--avpoqnh,|skw (viaa--3s) He died  --avpoqnh,|skw (viaa--3s) He died--h` a`marti,a (n-df-s) to the sin nature and its production--evfa,pax (ab) 5X, used to denote that which is simultaneious, what occurs at the same time; also deals with that which occurs only one time, once for all--de, (ch) but--o[j (apdan-s) that which--za,w (vipa--3s) He lives-- za,w (vipa--3s) He lives--o` qeo,j (n-dm-s) to, toward God}

Exposition vs. 8-10
1. In verses 8-10 Paul changes his emphasis from the matter of dying with Christ (RAPT) to the matter of our life with Christ.

2. The first part of verse 8 reiterates what Paul had already stated in verse 5 regarding the matter of dying with Christ and his resurrection with Christ.

3. The protasis in verse 8 is in the form of a first class condition, which is assumed to be true; in his case, it is a truth that Paul has affirmed several times.
4. The latter half of verse 8 poses the same exegetical question that the latter half of verse 5 did; is the future tense of the verb to be taken in a temporal (future) or a logical sense?

5. At issue is whether Paul is speaking of the future life in the resurrection or the believer’s participation in the resurrection life of Christ at the present.
6. As with verse 5, this should be understood as a predictive future that deals with the resurrection life that believers will experience in full measure at the end of the age.
7. Paul’s line of reasoning is simply that believers have been incorporated into Christ and are in permanent union with Him via the baptism of the Holy Spirit.

8. Therefore, what is true of Jesus Christ is true of the believer, even if the full manifestation of that truth has not been seen as yet.

9. The fact that believers will share in His resurrection life in the future is the basis for the exhortations to conduct themselves in a manner consistent with His life.

10. The emphasis is on the believer not allowing the sin nature to continue its domination over him as it did prior to salvation.

11. The fact that Paul uses the verb pisteu,w (pisteuo--to believe, to have faith) indicates that he does not perceive the resurrection of believers to be something that is manifest now; one exercises faith in that which is not seen or possessed presently.  Heb. 11:1
12. Again, it would seem that the emphasis on the future aspect of resurrection was to avoid any idea that believers have presently entered into full resurrection glory.
13. Verse 9 begins with a circumstantial participle that is to be understood in a causal sense; one could readily translate it as because we know…
14. This knowledge is something that believers should presently possess as opposed to the matter of the future, which is still a matter of faith.
15. Paul asserts three pieces of knowledge that the believer should possess.
a. Jesus Christ has been raised from the dead.

b. He can no longer die.
c. Death does not exercise any authority over Him.
16. The aorist participle of the verb evgei,rw (egeiro--lit. to wake up, to raise to a standing position) is temporal and can be translated as after being raised…
17. That the resurrection of Christ was not merely a matter of resuscitation (as all others brought back to life experienced) is made clear by the statement that follows; Paul clearly states that He is no longer capable of dying.
18. The believer’s belief about his participation in the resurrection life of Christ (and even in the future resurrection) is grounded in the historical reality of Christ’s resurrection, which freed Him permanently from the dominion of death.

19. In both of the second pieces of knowledge Paul uses the adverb ouvke,ti (ouketi--not yet, not still) to indicate that Jesus Christ did indeed die once and death exercised authority over Him at one time.

20. However, with His death to and for sin Jesus Christ was resurrected to an imperishable life of glory that cannot and will not revert to the previous status of earthly life.
21. Thus, the initial question of verse 2 is answered by means of RAPT (the believer died with Christ) and the additional fact that believers participate in resurrection life.

22. For Jesus Christ sin and death are the forces that dominated Him momentarily in the past; there is a parallel truth about being dominated by sin and death for those that are in union with Jesus Christ.

23. Death has been shown to be a very powerful force that reigned from Adam to Moses (Rom. 5:14a); further, death has reigned over every individual who has ever lived, except for One.

24. While death did not rule over Him and the sin nature did not rule over Him, Jesus Christ submitted Himself to both these forces and proved that He was Lord over sin and death, both of which reigned over mankind.  Rom. 5:14,21
25. He submitted to sin by virtue of the imputation of sins to His sinless body; He then submitted to the reality of spiritual and physical death, neither of which could effectively hold Him.  IICor. 5:21; Acts 2:24
26. The verb translated in the New American Standard by master is kurieu,w (kurieuo--to be lord, boss, or master, to exercise authority over someone) and is similar to the verb basileu,w (basileuo--to reign as king, to exercise supreme authority).
27. Both are used to convey the idea of someone exercising authority over someone else; while the second may be the stronger of the two, both are applied to the sin nature in terms of its power to rule over people.  Rom. 5:21, 6:12 (basileuo); Rom. 6:14 (kurieuo)
28. Paul introduces another explanation regarding the death of Christ and the matter of the sin nature by means of the explanatory conjunction ga,r (gar--for, because).
29. Since Paul writes in somewhat of a compressed style in verse 10, interpreters are very divided on how one is to understand the neuter singular of the relative pronoun o[j (hos--that which).
a. Some insert that noun death and translate it as the New American Standard has, the death that He died…
b. However, the term is a neuter and would be a masculine if Paul had the noun death in mind.

c. Thus, some have translated it as regarding His death, or all that His death involved.
30. It is likely that Paul uses a neuter here since verse 10 is dealing with the matter of His spiritual death on the cross, while verse 9 deals with the matter of His physical death and resurrection.
31. Although interpreters suggest that the next portion of verse 10 is difficult and can be interpreted in various ways, the reality is that it is pretty straightforward and only means one thing.

a. Some see the term sin as referring to the guilt of sin, which would stress the doctrine of expiation (the removal of the guilt sin brings)
b. Others see the reference to sin as a reference to its destruction (which is true enough), but that view does not deal with the actual Greek.

c. The third view suggests that He died on account of sin (again, true enough) but not what the text is saying.

32. The fact is that the noun a`marti,a (hamartia--sin) is used with the definite article throughout this section to refer to the sin nature, which is the source of all human sinning after Adam.

33. Christ did not merely die for the individual sins of all men, but addressed the matter of sin at its very root; if one is going to attempt to deal with sin in an effective way he must deal with its source.
34. The two datives to the sin nature and to God are to be understood as datives of reference; He was separated (died) from the sin nature and He now lives to/for God.
35. Again, one must understand that Christ did not have any personal experience with sin nor with a sin nature (it is heretical to say otherwise), but His experience with each individual’s sins and sin nature became His experience.
36. As the sins of any believer were imputed to the sinless body of Christ, a facsimile of that believer’s  sinful flesh was also formed.
37. During the hours of 12-3 PM, Jesus Christ endured the reality that flowed from the sin nature, which was spiritual death; it was at this time that the ruling power of the sin nature was broken and the reality of spiritual death was conquered.
38. It is then evident that the powers of sin and death, which both ruled over mankind, are broken at the cross; the powers of sin and death were defeated with the spiritual death and resurrection of Jesus Christ.

39. Paul uses a relatively rare adverb evfa,pax (ephapax), which first deals with that which is simultaneous, that which occurs at the same time.
40. It is used in a secondary way to denote that which takes place only once; it has the idea of once for all time, which indicates that His sacrifice was a singular occurrence and would never need to be repeated.  Heb. 7:27
41. As he has consistently done, Paul moves from the matter of death to the matter of life; His resurrection marked the end of His conflict with sin and the sin nature and demonstrated His victory over sin and death.
42. As such, the believer’s union with Christ means that His experience becomes the experience of the believer; the believer now shares in that life being lived for and to God (at least he should).

43. As will be evident in verse 11, Paul now moves to exhort the believer to take the doctrinal realities of RAPT and CPT and apply them to his own experience, recognizing that the ruling powers of sin and death have been permanently defeated.

6:11 Even so consider yourselves to be dead to the sin nature’s rule, but alive to God in Christ Jesus.  {ou[tw (ab) adv. of manner, thus, so--kai, (ab) adjunctive, also--su, (npn-2p) emphatic you all--logi,zomai (vmpn--2p) to think logically, to regard, to consider, to hold the view or opinion--e`autou/ (npam2p) yourselves, you believers--eivmi, (vnpa) to be--me,n (cs) not translated in the New American Standard, on the one hand--nekro,j (a--am-p) dead ones--h` a`marti,a (n-df-s); dative of respect; with respect to the sin nature, to its domination--de, (ch) but on the other hand--za,w (vppaam2p) living ones--o` qeo,j (n-dm-s) dat. of respect; to God--evn (pd) in, in union with--Cristo,j VIhsou/j (n-dm-s) Christ Jesus}

Exposition vs. 11

1. There is a very noticeable shift in the Greek from that of the indicative mood to that of the imperative mood in verses 11-13.

a. The imperative carries with it a forcible tone of command, which involves at least two volitions, and carries with it the imposition of one’s will on another.

b. In the Greek world, this was clearly understood; therefore, the imperative was never used in communications directed to a superior from an inferior.

c. The apostles, as well as their associates in the chain of command, did not always regard it as appropriate to address their hearers or readers with softened commands or requests.

d. Therefore, since Christ spoke with authority (Lk. 4:31-32), those that are appointed by Him and speak in His name should not be afraid to speak with the authority He has delegated to them.  IICor. 13:10; Tit. 2:15

e. It is used to express intention, the appeal of one’s will to the will of another.
f. Since it does not express any indication of probability for compliance, it is the Greek mood most removed from certainty.
g. While all tenses of the imperative demand action, the tenses do not imply differences of time since the imperative by definition demands a future fulfillment; the force of the imperative involves somewhat different nuances depending on which tense is employed.

1.) The present imperative is generally used to command the action as an ongoing process; it deals with continuing, repeated, or customary commands.
2.) The aorist imperative is generally used to command the action as a whole, without focusing on duration or repetition; it is a summary command and can have the sense of do this once.
3.) The present imperative with the negative may prohibit the continuance of an action that is in progress; however, this is not always the case.  Matt. 19:6; ICor. 7:12

4.) The perfect imperative (rarely used) deals with completion of the command and the permanent result.  Mk. 4:39

h. While the general form in which we would expect to find commands is the imperative, one must recognize that other forms are used for commands and prohibitions.

1.) The aorist subjunctive is used with the negative to denote a prohibition.

2.) The participle and the future tense are both recognized as having imperatival force in certain contexts, which would make them no less binding.  Lk.10:27 (future indicative of  avgapa,w); Heb.10:25 (“not forsaking” and “encouraging” are both present active participles.)

2. Paul’s style is very much one in which he focuses first on spiritual realities (the indicative mood is the voice of reality), and then issues commands and exhortations to believers based on the realities already established.

3. The first 10 verses of this chapter deal with the historical, spiritual realities relating to the spiritual and physical deaths of Christ and His resurrection.

4. Paul has likewise set forth the spiritual reality that all believers are in Christ and that union with Him means that they share in His history (RAPT) and His resurrection (CPT).

5. Although the resurrection of the believer awaits the future, it is clear that the resurrection life he currently posssesses involves a complete break with the sin nature.

6. Since the believer has already experienced a break (both positionally and experientially) with the sin nature, and he is moving toward a life in which the sin nature will not exist, he will be exhorted to live his life according to these realities.

7. The comparison between the experience of Jesus Christ and the current life of the believer is introduced by the phrase ou[twj kai. (houtos kai--thus also, even so), which emphasizes a correspondence between the experience of Christ and the experience of the believer.

8. The statement that follows is much more emphatic in the Greek than in the English translations; it employs the intensive use of the pronoun su, (su--you all), the verb logi,zomai (logizomai--impute, consider, reckon, judge), and the reflexive pronoun e`autou/ (heautou--yourselves).
9. Although the verb logi,zomai (logizomai) can be parsed as either an indicative or an imperative, it is clear from context that follows that the verb must be an imperative.

10. The root meaning of the verb logi,zomai (logizomai) is that of thinking according to the rules of logic; it means to consider something, or to take something into account.
11. It has the idea here of making an objective evaluation, then recognizing what is actually the nature of the case, and then adopting the appropriate view; it can be translated as consider or regard.
12. As the believer mentally considers his status, he is to focus on the realities that he has died with Christ and now shares in His resurrection life; additionally the believer has a certain share in the future resurrection.

13. In view of RAPT when Christ died to the power of the sin nature and its production all believers died as well in God’s estimation.

14. This is not a matter of wishful thinking, or some attempt to fool oneself into believing what is not true; rather, it is the result of considering the historical and present implications of the believer’s union with Christ.

15. Although it is not translated in the New American Standard Bible, Paul uses  the me,n (men) de, (de) construction that is designed to present two contrasting ideas in one thought; it is most often translated as on the one hand…but on the other hand…
16. In the first place, believers are to recognize the fact that when they died with Christ they died to the ruling power of the old sin nature.
17. As has consistently been the case, the noun a`marti,a (hamartia--sin) is used with the definite article to refer to the old sin nature and its production.

18. In this case, dead does not refer to the literal matter of physical death; rather, the term nekro,j (nekros--dead) is used figuratively for the reality of separation from the dominating power of the old sin nature.
19. It refers to the state of inactivity, insensibility, and the inability to act or respond to external forces that are obvious characteristics of those that are dead.

20. Although that might lead the interpreter to conclude that the believer only dies to the power of sin once, such will prove not to be the case.

21. Although the believer has been transferred from his old life in the sphere of Adam, the sin nature, and spiritual death to the sphere of Jesus Christ, righteousness and life, it will become evident that the sin nature continues to exist and seeks to exert its power over the believer.  Rom. 7:8,17,20-21,23
22. Paul continues his contrast with the command for believers to likewise recognize that they are now alive to God; one difference between the two contrasts is that the adjective dead is replaced in the second thought by the participle living, which indicates an ongoing reality.

23. This reflects the fact that the believer died once to the power of the old sin nature (positional death), but lives continually for God.

24. Again, this is not a matter of wishful thinking, or mind over matter; rather, it is a considered position that one takes as a result of contemplating his union with Christ.

25. Some have objected to the idea of considering oneself to be separated from the rule of the sin nature since it amounts to attempting to convince oneself of something that is not true in one’s actual experience.

26. However, rather than an attempt to deceive oneself, Harrison advances at least three sound reasons for addressing the thinking processes first.

a. The first is that of apostolic authority; when Paul gives believers a command, the natural implication is that they are capable of fulfilling it.
b. The second deals with the psychological reality that what one thinks tends to be what one does; the thought is the parent of the deed.
c. The third reality is that this is not something that is contrived or mechanical; the believer must have a desire to not live under the domination of the old sin nature.

d. To that end, he must also avail himself of the other operating assets in the Christian way of life, such as studying and knowing the Bible, prayer, and the ministry of the indwelling Holy Spirit.
27. While this verse does not provide the believer with any mechanics for dealing with the old sin nature, it does provide the mental attitude considerations that the believer is to embrace.

28. The old man died with Christ on the cross, which includes the sin nature and all its production; the new man, regenerated at the point of salvation now lives a life for the God who gave him life.
29. All these truths are only applicable for those that are in Christ Jesus, which reaches back to the principle of the baptism of the Holy Spirit that was introduced in the earlier part of this chapter.  Rom. 6:3-5
30. Since the believer was placed into permanent union with Jesus Christ, he can live a life that is devoted to the God who provided his eternal salvation, his deliverance from sin and its consequences, and his new life in Christ.
31. Whether or not the believer actually does so is not addressed at this point; Paul will go on to make it plain that the believer has a choice in this matter, which will determine if the old sin nature continues to exercise its dominion over the believer.  Rom. 6:13,16, 8:4b

32. This verse is one of many that indicate that the believer is not to continue to think about himself or matters of the Christian way of life in terms of the old dynamic that ruled him; the believer is free to overrule the power of the old sin nature through the power of his new life in Christ.

33. As with everything in the plan of God, this must be understood and applied by faith, which is consistently enjoined upon believers.  

6:12 Therefore do not let the sin nature reign in your mortal body so that you obey its lusts,  {ou=n (ch) inferential--mh, (qn) no, not--basileu,w (vmpa--3s) to exercise royal authority, to rule as king--h` a`marti,a  (n-nf-s) the sinful nature--evn (pd) in, within--to` sw/ma (n-dn-s) the body--qnhto,j (a--dn-s) 6X, that which is subject to death, mortal--su, (npg-2p) possession, your body--eivj (pa) lit. into, introduces either a purpose or result clause--to, u`pakou,w (vnpaa) lit. to listen under, submit to, to obey--h` evpiqumi,a     (n-df-p) a strong desire for something, a craving, lust, longing--auvto,j (npgn3s) of it, present within it}

Exposition vs. 12

1. Verse 12 begins with the inferential conjunction ou=n (oun--therefore), which moves from the matter of what the Roman believers are to think (from verse 11) to what they are to actively do.
2. It is also likely used to summarize all that has been said regarding the matter of the believer dying to the domination of the sin nature (RAPT) and continuing to live under it.

3. Since believers have been entered into union with Christ and live in the realm of righteousness and life, they are no longer in the sphere of death, ruled by the sin nature and characterized by unremitted sinning.

4. Since they are no longer under condemnation but have been acquitted from their sins and imputed with righteousness from God, believers now have motivations not to live as they did in their pre- salvation state.

5. From what Paul has stated previously about union with Christ and positional separation from the sin nature via RAPT, one might come to the conclusion that Paul did not perceive the sin nature and its production to be an issue for the believer any longer.

6. He immediately addresses the matter in such a way as to let the readers know that positional truth and union with Jesus Christ does not eliminate current experiential reality.

7. The current reality is that each believer continues to possess a functional and active sin nature that was not modified, improved or eradicated at the point of salvation.

8. Further, it has been personified as a king that reigns over all unbelievers in the realm of spiritual death.  Rom. 5:21

9. The old sin nature has no desire to relinquish the right to rule over the life; thus, in spite of salvation, it still seeks to maintain authority and dictate policy to the believer.

10. The very presence of the command that begins verse 12 is a direct way of indicating that the old sin nature is still present within the believer and seeks to maintain its position as the ruler of life.

11. The Greek construction is one in which Paul uses the negative mh, (me--no, not) with the present active imperative of the verb basileu,w (basileuo--to exercise dominion, to rule as king).

12. It has long been contended that when a writer uses the negative mh, (me--not) instead of the stronger negative ouv (ou--no, not) with the present imperative that he is commanding his audience to cease from an action that is already in progress.

a. First, any study of the New Testament where these constructions are found demonstrates that the use of the weaker negative with a present imperative does not always indicate that an action was in progress.
b. In Luke, Jesus Christ prays to the father to not let His will be done but the Father’s will; there the negative mh, (me--not) is used with the present imperative of gi,nomai (ginomai--become).  Lk. 22:42
c. Given the fact that Jesus Christ plainly stated that He always did the Father’s will, one cannot take this to mean stop letting my will become.  Jn. 5:30, 6:38
d. Similarly, in the Gospel of John, Jesus Christ is clearly not telling his detractors to stop believing in Me, but not to believe on Him in the first place.  Jn. 10:37
13. Therefore, verse 12 should not be interpreted to mean that Paul believed that the Romans as a group were guilty of letting the sin nature continue its status as the ruler of life.
14. In fact, from what Paul states later in this chapter it appears evident that he believed the Romans had and were orienting to the sound doctrine Paul taught.  Rom. 6:17

15. This imperative should be understood in the broadest of senses even though addressed to the Romans; it is a command for all believers in general to not allow the sin nature to continue ruling the life.
16. As has been consistently the case, Paul uses the articular form of the noun a`marti,a (hamartia--sin) to refer to the sin nature.
17. Although the grammar of the command focuses on the sin nature as the subject of the imperative, it is really a command being issued to the believer.
18. The soul of the believer is where the volition resides; it is the soul that makes the determination as to whether the believer submits to the rule of the Holy Spirit or to the rule of the old sin nature.

19. The battleground in the angelic conflict is the soul; it is here that the war between the Holy Spirit and the old sin nature rages.  Gal. 5:17

a. This verse indicates that the Holy Spirit and the flesh (the location of the genetic sin nature) both exhibit strong lusts.

b. The Greek verb evpiqume,w (epithumeo--to lust, to have a strong desire or craving) is used of the sin nature and its strong opposition to the Holy Spirit.

c. Similarly, context indicates that the Holy Spirit has a similar strong desire (although the verb is not repeated, it is implied) to be in control of the believer.

d. Whoever is in the place of rulership determines policy and course of action; when the old sin nature loses control of the believer it continues to offer enticements to sin via the lust pattern.  James 1:14
e. If the believer succumbs to the enticements of the old sin nature, it once again becomes the ruler or life, the believer dies temporally (gets out of fellowship), and the body executes the directives of the sin nature.

f. Similarly, when the old sin nature gains mastery over the believer, the Holy Spirit works to bring the believer back into submission to the lordship of Christ.

g. At the point the believer recognizes his situation and confesses his sin to God, the Holy Spirit is placed back into the position of rulership.

h. That reality is referred to by the term abiding, which was first introduced by Jesus Christ and used frequently by John.  Jn. 15:4; IJn. 2:6, 3:6

i. It is the condition in which the Holy Spirit is in the position of dominance that the believer can walk in newness of life (Rom. 6:4), walks in a worthy manner (Eph. 4:1), walks in love (Eph. 5:2), and walks in the light.  IJn. 1:7

20. The sphere over which the old sin nature desires to execute its rule is here called the mortal body; while the entire person may be in view, it primarily focuses on the physical body of flesh.

21. The mortal body is the home of the indwelling sin nature and is the vehicle it uses to express and fulfill its lusts.

22. In fact, the body is the vehicle that both the old sin nature and the Holy Spirit use to execute their respective wills; the things the body does under the rule of the sin nature are worthless and will not be part of the reward package for the believer.  IICor. 5:10
23. Those things done by the body when the Holy Spirit is in the position of rulership qualify as divine good production and are the basis for the eternal reward package.  

24. The theological issue in the term mortal body focuses on what Paul meant by the term mortal and how it is to be understood in the current context.
25. There have been many suggestions as to why Paul used the Greek adjective qnhto,j (thnetos--subject to death, mortal), which include the following:

a. Calvin thought that it was Paul’s way of expressing disrespect for the body, which means it is not to be an object of concern for the believer.

b. Philippi understood it to refer to the reality of the destructive nature of sin, which is manifested in the various forms of death.

c. Flatt believed that it referred to the transient nature of bodily pleasures; others similarly viewed it as a reference to the shortness of mortal existence.

d. Zahn advocated the idea that Paul used it to counter Gnostic influences that viewed the body as morally indifferent.
e. Jewett goes further and states that the term was used specifically to counter various teachings that focused only on the matter of the believer’s immortality; apparently certain groups had begun teaching that the believer had an immortal existence that precluded his future, physical death.  IITim. 2:18

26. It is certainly evident that the term deals with that which is not immortal, that which is subject to the ravages of death.
27. Thus, for all the positional truth regarding the matter of the believer’s union with Christ and his glorious destiny in the resurrection, he is still beset with a body of flesh that is subject to the influence of the sin nature and death in various forms.
28. This explains why Paul sometimes speaks of the old sin nature as something that has been put off positionally in Christ (Rom. 6:6; Col. 3:9) and an ongoing necessity for the believer, who is still beset with a body that contains a sinful nature.  Eph. 4:22; Heb. 12:1
29. The next exegetical question that must be addressed is whether one is to understand the final portion of verse 12 as a purpose clause or a result clause.
30. One issue that makes it difficult is that the construction eivj (eis) coupled with the articular infinitive can be used to express purpose or result; however, it is most often used to express purpose.
31. In this case the purpose of the sin nature desiring to maintain its rule over the believer is so that the believer will continue to fulfill the lusts of the flesh.

32. The verb u`pakou,w (hupakouo) literally means to hear or listen under (authority); it then meant to  submit oneself to another, to obey, to follow instructions and do what one was told.

33. The term evpiqumi,a (epithumia—lust) was originally a neutral term that simply meant a strong desire for something (Lk. 22:15; Phil. 1:23); however, it is used most often in the New Testament in a negative sense of desire for something that is wrong, forbidden, or in conflict with the will of God.  Gal. 5:16; Eph. 4:22

34. One important fact that is evident in the Greek but not in the English translations is that the third person pronoun auvto,j (autos--he, she, it) ties the noun lusts not to the sin nature but to the mortal body.
35. The lusts of the body should be understood as the internal desires that come from the fallen nature, which issue in various forms of sinning.

36. The lusts of the body should not be confined only to those specifically physical appetites and lusts (food, booze, sex, etc.) but to all those passions that stem from a fallen nature; this would include things like monetary lust, wanting one’s own way, seeking to get ahead at all costs, seeking to harm or dominate others, and more.
37. It includes everything that might stem from the ego of someone ruled by the sin nature, operating in rebellion to God, and controlled by the lusts that reside in the genetics of the body of flesh.
6:13 and do not go on presenting the members of your body to the sin nature as instruments of unrighteousness; but present yourselves to God as those alive from the dead, and your members as instruments of righteousness to God.  {mhde, (cc) but not, neither, used to continue the prohibition of verse 12--pari,sthmi (vmpa--2p) lit. to stand alongside, to put beside, to place at someone’s disposal--to, me,loj (n-an-p) a part of the body, a member, part, limb--su, (npg-2p) possession, your bodily parts--o[plon (n-an-p) 6X, complements melos; an instrument or tool, specifically used of instruments of war, weapons--avdiki,a (n-gf-s) genitive of product, the instruments are used to produce that which is not right--h` a`marti,a (n-df-s) dative of advantage, for the benefit of the old sin nature--avlla, (ch)-- pari,sthmi (vmaa--2p) place at someone’s disposal--e`autou/ (npam2p) parallel to your bodily parts above--o` qeo,j (n-dm-s) dative of advantage, for God’s use and benefit--w`sei, (cs) used to introduce approximations and comparisons, like those--evk nekro,j (ap-gm-p) out from the dead--za,w (vppaam2p) living; complements heautou above--kai, (cc)--to, me,loj (n-an-p) limbs, organs--su, (npg-2p) possession --o[plon (n-an-p) complements melos, tools, instruments, weapons--dikaiosu,nh (n-gf-s) genitive of product--o` qeo,j (n-dm-s) to, for, on behalf of God}

Exposition vs. 13

1. Verse 13 begins with the use of the conjunction mhde, (mede), which is designed to continue the prohibition of verse 12 about not letting the old sin nature rule in an uncontested way.
2. The language that Paul uses in verse 13 has prompted a few interpretations as to what his precise emphasis is.

a. Since the language of ruling is used some see it as an analogy of service to a king.

b. Others see a reference to the military since the noun o[plon (hoplon) refers generally to an instrument, but more specifically to military weaponry.
c. Others simply see the reference to a master and a slave.

3. No matter which view one adopts, the doctrinal content of the passage is not in doubt; the believer is exhorted not to place his body at the disposal of the sin nature, but to present himself to God, ready for obedience.

4. The verb pari,sthmi (paristemi--present, put at the disposal) is a present imperative, which indicates that this is an ongoing prohibition; while it can refer to stopping an action already in progress, it is a command that has an ongoing force.
5. Again, this is not an assertion that the Romans had not been doing this, but a general command that applies to all believers and remains in force throughout the believer’s Christian life.
6. The verb pari,sthmi (paristemi--present) literally means to stand alongside, to be present with someone else; it also means to put something at the disposal of another, which is the force of it in this context.

7. Given that Paul has used verbs of ruling or exercising authority, the force of the verb in this context is that of service rendered to a sovereign.
8. The point here is that the believer is to recognize that he has been transferred from the domain of the sin nature and death in Adam to the domain of life in Christ.

9. Therefore, the believer has no allegiance to the previous sovereign because of his new position in Christ and his new position under grace.  Rom. 6:14
10. Paul has spoken of the entire person in verse 11 (yourselves), moved to the more specific mortal body in verse 12, and now moves to the even more definite term members.
11. The general command not to let the sin nature reign is now made more specific and practical as Paul deals with the individual facets of the believer’s experience in this world.
12. The term me,loj (melos) deals with the physical parts of the human body (eyes, ears, hands, feet, etc.); however, some want to expand that idea to include other capacities like the thought processes, the will, and other natural abilities.

13. However, the term is used some 34 times in the New Testament and it is evident that what is in view are the physical members or limbs.  Matt. 5:29; James 3:5-6
14. Beginning here, Paul will make several important distinctions that are critical to a correct doctrinal understanding of the issues involved in Ph2 sanctification.

a. The members of the body refer to the limbs, organs, etc.  Rom. 6:13,19, 7:23
b. The command not to render service to them is given to the soul of the believer (where volition resides), and reinforced by the presence of the new nature and the Holy Spirit.  Rom. 6:13
c. Sin is almost uniformly used with the definite article and refers to the old sin nature.

d. When it is not, it most often refers to personal sin or to sinfulness in general.

e. The body is not to be viewed as evil, but as the residence of the genetic sin nature, which expresses itself through the bodily parts.  Rom. 7:17,18,20
f. The inner man refers to the new righteous nature, the new man (human spirit) that was regenerated at the point of salvation, which grows through the intake of doctrine.  Rom. 7:22
15. The believer is to make a conscious decision not to allow his bodily parts (eyes, ears, tongue, hands, etc.) to be available for the sin nature to command.
16. When he does allow the indwelling old sin nature to dictate policy, he begins to use his bodily parts in service to the old sin nature, making them the instruments of unrighteousness.
17. The military aspect of this reality is seen in the use of the term o[plon (hoplon), which first refers to an instrument or tool one uses for a particular purpose.

18. However, every usage other than this verse has the idea of an instrument used in a military setting, a weapon, armor, etc.  Jn. 18:3; Rom. 13:12

19. In the angelic conflict, when the believer succumbs to the solicitations of the old sin nature, he allows his bodily parts to be used as weapons for the cause of unrighteousness.

20. The Greek noun avdiki,a (adikia--unrighteousness) deals with that which violates the standards of correct conduct; it also emphasizes the idea of that which is unjust and may refer to injustice either toward other people or toward God.
21. Paul moves on to issue a second command in verse 13, using the same verb pari,sthmi (paristemi--to present, to put at one’s disposal) that he had used in the first part of verse 13.

22. The only difference is that the first usage was a present imperative, which tends to emphasize ongoing or repeated action, while the second usage is an aorist imperative, which is normally used of a summary (one time) command.

23. Several explanations have been offered for the change which include seeing this verb as meaning once and for all, as having ingressive force (begin to do this), as demonstrating some type of urgency.

24. However, many interpreters and grammarians have recognized that the aorist imperative is really designed to deal with matters of importance and priority; the sense of it would be to present yourselves to God as your main priority.
25. In that regard, the force of the aorist is not markedly different than the present tense prohibition in the first part of verse 13; both would clearly involve an ongoing requirement.
26. Paul then uses a marker of comparison in the conjunction w`sei, (hosei) in which he compares the current life of the believer to that of resurrection life.

27. While Jesus Christ has been raised from the dead in a resurrection body and has no experience with sin, death, mortality, the believer has new life that is similar but not identical to the life that is found in the future resurrection.

28. However, it is evident from the New Testament that the believer does possess the life of Christ because of his union with Christ.

29. Thus, the emphasis of the participle za,w (zao--living) is the spiritual life that is his in Christ now, which is contrasted with the term nekro,j (nekros--dead ones), which refers to the state of spiritual death from which he was delivered.

30. While the physical resurrection still awaits the future, there is a sense in which the believer has been “resurrected” from spiritual death (thus, the comparison is not an exact one).  Rom. 6:11; Eph. 2:5

31. While some have interpreted the concept of being alive from the dead as being in fellowship, the emphasis throughout this section has been on the two domains, the two masters, and the believer’s relationship to them.

32. While it is evident that the believer should be in fellowship, the very mentality of presenting oneself to God is either a command to get in fellowship, or more likely demonstrates that he is in fellowship and desires to please God.

33. In a clear parallel to the first part of verse 13, Paul uses the same vocabulary to indicate that when the believer is walking in obedience to God he is using his bodily parts as instruments in God’s interest (dative of advantage).

34. Again, the idea of military conflict is seen in the noun o[plon (hoplon--instruments, weapons), reflecting the fact that there is a conflict in which believers either strike a blow for the old sin nature, or strike a blow for the cause of righteousness.

35. The force of all this is that believers under the influence of the old sin nature will use their bodily parts to further the cause of unrighteousness, while believers walking in fellowship will use their bodily parts in the service of God.
a. One can use his eyes to view violence, pornography, or engage in lust, or he can use his eyes to read the Scriptures, review doctrines, study God’s plan.

b. One can use his hands to do harm to others or one can use his hands to apply toward others and help them.

c. One can use his tongue to gossip, malign, or criticize, or he can use his tongue to praise God, encourage others, and speak for the truth.

36. The situation that Paul deals with here indicates that each believer can use his volition and make a conscious choice to render service to the sin nature or to God.

37. The old sin nature continues to bombard the believer with its lusts since it is found in the genetics of the flesh; thus, the old sin nature has immediate access to the brain computer, which it seeks to influence for its own purposes.

38. However, the brain computer is to be subject to the soul; the believer is to overrule the sinful lusts that are present within his very body.

39. This is difficult since prior to salvation the believer never could or would overrule the sin nature and was quite content to live a life of slavery under this tyrannical master.

40. Therefore, given the immediate access the sin nature has to the body of flesh and the propensity for responding to its sinful lusts, the believer fights a constant battle to determine which sovereign will rule over him.

41. While the task may seem daunting and even overwhelming at times, it is important to know the doctrinal facts of the situation and focus on these during times of intense testing.

42. It is also critically important to reprogram the brain computer with the principles of the truth, since the new man can use these truths to fight against submitting to the old sin nature and its lusts.  Rom. 12:2; Eph. 4:23
6:14 For sin shall not be master over you, for you are not under law but under grace.  {ga,r (cs) explanatory--a`marti,a (n-nf-s) note lack of d.a.--ouv (qn) not--kurieu,w (vifa--3s) to act as boss, lord, master--su, (npg-2p) genitive of subordination, over you--ga,r (cs) further explanation--ouv (qn) not-- eivmi, (vipa--2p) you are--u`po, (pa) under--no,moj (n-am-s) law or Law?--avlla, (ch) but--u`po, (pa) under  --ca,rij (n-af-s) grace}

Exposition vs. 14

1. Verse 14 poses an immediate problem in that the noun a`marti,a (hamartia--sin) is found without the definite article; to this point, in every instance where Paul has referred to the sin nature he has used the articular form of the noun.

2. The interpretative choice here is whether one takes the anarthrous term sin to refer to personal sin or if Paul is still referring to the sin nature as he has been throughout this section.

3. Many interpreters opt for the second view and simply disregard Paul’s consistent use of the definite article when referring to the sin nature; this is often based on the use of the verb kurieu,w (kurieuo--to be lord or master), which seems to personify the term sin.

4. However, in terms of Paul’s consistency one must take the term sin here to refer to personal sin, which would mean that no individual sin will exercise an unbroken rule over the believer.

5. This should not be interpreted to mean that the believer will not sin, but that he has the power to resist sinning in any particular area.  

6. Additionally, the believer has been given the principle of rebound so that when he does commit a particular sin he can name it to God, be restored to fellowship, and not remain under the control of the old sin nature.
7. Regarding the future tense of the verb kurieu,w (kurieuo--to be lord or master) several options have been advanced.

a. Some think that Paul is saying that the believer will never sin again, which is refuted by any number of scriptures that indicate the impossibility of that view.  ICor. 8:12; Tit. 3:11; Heb. 10:26; IJn. 1:10
b. Others seek to classify the future indicative in an imperatival sense, which is a valid classification, but cannot be the case here.

c. When the future is used in an imperatival way, it is evident from context, and most often is confined to the second person (Matt. 6:5, 19:18); additionally, this is offered by way of explanation (not by way of command) as seen in the use of the explanatory conjunction ga,r (gar--for, because).

d. Some take it as a true future and interpret it as a reference to the final disposition of believers in the resurrection when sin will no longer impact them in any way.

e. Those that advocate this view suggest that the future reality (when the sin nature and sin will be eradicated) has broken into the present age; thus, the believer begins to enjoy the benefits of the future reality in the present time.
8. The fact is that the future is related to the future life from the time of writing; Paul is explaining why the commands of the two previous verses can and should be obeyed.
9. The transfer from the realm of sin and death into union with Christ guarantees that the sin nature and its production of various personal sins will not have the final word.

10. What is very clear is that this is all stated in the discussion related to the matter of Ph2 sanctification and not related to the matter of Ph1 justification.

11. Paul continues to explain why sin will not have the final say over believers, which is related to the contrasting principles of law and grace.

12. While there are certainly differences of opinion about what the latter portion of verse 14 actually means in the context of Paul’s discussion of sanctification, it is readily seen that Paul is contrasting the dominion of Law and grace.

13. The fact that the term law is used without the definite article has caused a number of interpreters to reject the idea that the Mosaic Law is what is in view; rather, they suggest that all forms of law are in view.
14. However, the last time Paul used the term no,moj (nomos--law) was in chapter 5; that usage is also anarthrous and clearly referred to the Mosaic Law.  Rom. 5:20

15. Generally speaking, when Paul uses the term no,moj (nomos) with the article the Mosaic Law is what is in view; when he uses it without the article it may still refer to the Mosaic Law, but focuses on it as having the quality of law.
16. Thus, here Paul is stating that the believer does not reside under the demands and authority of the Mosaic Law (or any other law), which has led to a few options in terms of interpretation.
a. The first option sees the two phrases as referencing different eras in God’s plan of redemption; the term Law then refers to the Mosaic period as a whole, while the term grace refers to the new era inaugurated by the death and resurrection of Christ.

b. However, that is problematic since Paul has not been discussing these matters in terms of two differing times, or even in terms of two differing covenants.

c. The second is that Paul is referring to the condemnation/wrath that the Mosaic Law brings; however, that is inconsistent with the context of the believer’s Ph2 function and is something Paul indicates was set aside at the time of justification.  Rom. 4:15, 5:9

d. The third view is that the two phrases refer to the pre-salvation state of the believer and the post-salvation state of the believer.
17. The second view is closer, but more specifically the two phrases are related to the two spheres that Paul has set forth in the previous chapter.  Rom. 5:21

18. Paul has made it plain that the Mosaic Law could not save anyone (Rom. 3:19-20) but only intensified and increased sinning in the realm of spiritual death.  Rom. 5:20

19. One might logically conclude that if the Mosaic Law (or any legal code) could not provide the righteousness God demands in a Ph1 sense, it cannot provide the righteousness that God seeks in a Ph2 sense.

20. In that regard, the Mosaic Law (or any legal/moral system) is of no more value in terms of sanctification (growth in righteousness or holiness) than it was in terms of justification.

21. Rather, the grace of God, which is first experienced at the point of justification continues to be the agency through which God works in terms of sanctification.
22. To be under the Law is to be subject to its authority and demands, to seek righteousness by performing what the Law requires; this ended for the believer at the point of his union with Christ.  Rom. 10:4
23. Paul will go on to elaborate on this matter in chapter 7, in which he indicates that believers died to the Law by virtue of their union with Jesus Christ (specifically RAPT).  Rom. 7:4

24. Thus, Paul sees the two competing principles of Law and grace as competing powers that are each related to a particular realm; the Law really belongs to the realm of sin and death while grace belongs to the realm of life and righteousness.  ICor. 15:56

25. The believer is assured that he does not reside any longer under the jurisdiction of the Mosaic Law, but lives under the jurisdiction of God’s free and unmerited favor and love.
26. This passage does bring up the issue of what exactly is in view if the believer is not under Law, which has led to at least three views on the matter.
27. The first is what has been called the No Law view, which sees very little continuity between the Old Testament and the New Testament.

a. This view states that the believer has died with Christ to all law (not only the Mosaic Law), and is not responsible to any law because he is free.
b. It is attacked on the grounds that it essentially leads to antinomianism and the view that the believer does not have any law is contradicted by other New Testament passages
c. When Jesus Christ states things in terms of commandments it can hardly be assumed that these do not have a moral and legal force; if so, then they form a law.  Jn. 14:15,21, 15:10

d. Secondly, there are other passages that speak about a law to which believers are expected to subject themselves.  ICor. 9:21; Gal. 6:2; James 1:25, 2:12

28. The second view has been called the Old Law Edited view, which sees more continuity between the Old and New Testaments.

a. This view suggests that neither Jesus Christ nor Paul ever taught that the Law had been abolished; thus, it still exercises authority over believers but in a limited way.
b. They acknowledge that Jesus Christ has removed the curse of the Law (Gal. 3:13) and that the ceremonial aspects of the Mosaic Law were fulfilled in Christ.  Heb. 10:1-9

c. Typically, the Mosaic Law is divided into three codes, which include the moral, the ceremonial, and the civil code.

d. They argue that the civil and ceremonial codes are no longer binding but that the moral code is still binding, not as a means of justification but as a rule for life in Ph2.
e. This view has the problem that there are verses in the New Testament that directly state that the believer is not under the Law at any level.  Rom. 6:14; Gal. 5:18

29. This has led to the third view, which has been called the New Law View, which states that believers are not under the Mosaic Law, but are still subject to the Law of Christ.
a. This view rightly suggests that there are only two laws from which all laws flow: the command to love God and the command to love one’s neighbor.

b. Since both the Mosaic Law and the Law of Christ are based on these two principles, it is expected that there will be considerable overlap between the two.

c. This view removes believers from the jurisdiction of the Mosaic Law, but leaves them under the commands and principles set forth by Jesus Christ and the New Testament authors.

d. Precepts from the Old Testament that are binding on the Church Age believer are reiterated in the New Testament.

30. In the end, the Bible is clear that the authority and demands of the Mosaic Law have been met in Christ and that believers are free from that system entirely as a means to either justification or to sanctification.
31. As Paul has introduced here and will continue to expound, the Mosaic Law (or any external code) is not the means to Ph2 sanctification.

32. Ph2 sanctification and growth in righteousness come from a grace system in which the believer has died with Christ (RAPT), is called upon to recognize this truth, present himself as alive from the dead, and walk in the power of the indwelling Holy Spirit.  Rom. 6:6a,11,13, 8:4
33. The implication here is that the grace means of spiritual advance is superior to and has permanently superceded the law means of justification or spiritual growth.
6:15 What then? Shall we commit sin because we are not under law but under grace? May it never be!  {ti,j (aptan-s) what? Why?--ou=n (ch) therefore--a`marta,nw (vsaa--1p) deliberative subjunctive, should we or will we?--o[ti (cs) causal, because--ouv (qn) not--eivmi, (vipa--1p) we are--u`po, (pa) under-- no,moj (n-am-s) law or Mosaic Law?--avlla, (ch) but--u`po, (pa) under--ca,rij (n-af-s) grace--mh, (qn) not gi,nomai (voad--3s) lit. may it not become}

Exposition vs. 15

1. Verse 15 begins the next section of Romans, which will continue through the rest of chapter 6.

2. While many have indicated that the two sections in Romans 6 both deal with the same issue, the fact is they deal with slightly different aspects of closely related issues--the old sin nature and personal sinning.
3. The first 14 verses focus on the pre-salvation relationship that the believer had with the sin nature, which Paul has concluded was effectively broken by participation in the death of Christ (RAPT).

4. His conclusion is that believers cannot maintain the same relationship with the old sin nature since union with Christ means that believers have likewise died (received a separation from) to the dominating power of the old nature.  Rom. 6:6
5. The blanket statement that Paul made at the beginning of verse 14 did not deal with the matter of the sin nature but with the matter of individual personal sins.

6. The force of this is that the old sin nature is not to retain an unbroken rule over the believer following salvation and neither is any individual sin to dominate the believer fully.

7. This should not be interpreted to mean that the believer will not sin, or that he will not sin repeatedly in a particular area; what it does mean is that the believer has the power to resist sin or to deal with sin via rebound and not allow sin to control him.

8. It is evident from Paul’s rhetorical question that he is once again responding to an objection or false conclusion that might be drawn from his previous statement in verse 14.

9. It would seem that the false inference is that since believers do not allow the sin nature to dominate them, then it is acceptable to engage in personal sinning from time to time.

10. One key difference between the first portion of the chapter, which dealt with the concept of sinning in order for grace to abound, is that the second part of this chapter refutes the idea of sinning because grace abounds.
11. The form here is similar to what Paul has already used in Romans; it is introduced by the inferential conjunction ou=n (oun—therefore), which connects what follows with Paul’s previous thinking.  Rom. 3:9
12. The force of ti, ou=n (ti oun—what then, what therefore) is how do things stand in light of what has just been stated.
13. This is followed by the subjunctive form of the verb a`marta,nw (hamartano--to commit sin), which is to be classified as a deliberative usage of the verb.
a. The deliberative subjunctive asks a real or rhetorical question, either of which might imply some doubt about the response from the hearer.
b. The difference between the two is that the real question expects an answer but the subjunctive  mood indicates that the answer is uncertain.

c. The rhetorical deliberative does not actually express a real question but is in reality a thinly disguised statement that is designed to engage the reader in the issue at hand.

d. It does not ask a question about the fact of something but about the propriety or obligation that one has; the question is not whether or not believers will sin, the question is whether or not they have an obligation to sin.

14. It is clear that the person advocating the position that sin is acceptable or that it does not matter to the believer does so based on the fact that he is not under Law but under grace.
15. This was something that Paul appears to have repeatedly been forced to address; it seems pretty evident that some of his opponents had distorted his free grace position into an antinomian position.

16. Obviously, their attacks would be centered on statements such as the one at the end of verse 14, which could certainly be distorted by those wishing to attack Paul’s gospel.

17. Since believers are no longer under the authority or jurisdiction of the Mosaic Law some might naturally assume that this left believers in a “lawless” position.

18. Such a position in which one was not subject to the Law might naturally be assumed to foster or lead to an attitude that violating the Law did not matter.

19. Such statements have been made over the years regarding the matter of sin and the Christian way of life; some have directly stated that sin is not an issue in the Christian life.

20. That is completely indefensible as seen in Paul’s exposition of the believer’s relationship to the old sin nature and the coming discourse on the subject of why sin does matter.

21. While it is clear that Paul saw the grace of God as the liberating force that freed believers from the realm of the sin nature and spiritual death, it is also evident that he understood God’s grace as placing some obligations on the believer with respect to the matter of personal sin.  Eph. 4:26; IJn. 2:1

22. He concludes verse 15 with a phrase that is used 15 times in the New Testament and 14 times by Paul himself.

23. Here it indi​cates, as it usually does, Paul’s revulsion at the idea that someone might arrive at an erroneous conclusion from the previous argument. 

24. While he could express this thought in other ways, the optative mood (expresses a wish or prayer) seems to appeal to the volition of the hearer.

25. The sense of this is that believers should not come to such an obviously erroneous (in Paul’s view) conclusion; it could be rendered as may such a thing not occur, may you not think this or come to this conclusion.
26. Here is becomes evident that Paul had the attitude that remaining under the control of the sin nature and the matter of personal sinning was not to be taken lightly.

27. Further, it is evident that the positive believer cannot in fact be comfortable regarding the matter of sin, even though it will continue to plague him throughout his Ph2 experience.

28. This may be titled the curse of the positive believer; he has a functional and active sin nature, to which he can easily fall prey (Heb. 12:1), and which impels him toward sin.  James 1:14

29. He falls prey to that nature and commits personal sins but his knowledge of the Word of God does not allow him to enjoy it or feel good about it in the long term; Paul will graphically address this normative experience (and the anguish it creates) of the positive believer later in chapter 7.

6:16 Do you not know that when you present yourselves to someone as slaves for obedience, you are slaves of the one whom you obey, either of sin resulting in death, or of obedience resulting in righteousness?  {ouv (qt) introduces question. Do you not..--oi=da (vira--2p) to know--o[ti (cc) introduces content of knowledge--o[j (aprdm-s) dative, to whom, to the one--pari,sthmi (vipa--2p) to present, to place at one’s disposal--e`autou/ (npam2p) yourselves--dou/loj (n-am-p) apposition, as slaves--eivj (pa) into, for the purpose of--u`pakoh, (n-af-s) lit. to hear under, to obey--dou/loj (n-nm-p) slaves--eivmi, (vipa--2p) you all are--o[j (aprdm-s) to whom, for whom--u`pakou,w (vipa--2p) you obey--h;toi (cc+) introduces an alternative, either--a`marti,a (n-gf-s) sin, personal sin; completes the noun doulos, slaves--eivj (pa) leading to, resulting in--qa,natoj (n-am-s) death--h; (cc) comletes etoi; or--u`pakoh, (n-gf-s) obedience--eivj (pa) leading to, resulting in--dikaiosu,nh (n-af-s) righteousness}

Exposition vs. 16

1. Paul begins verse 16 with a question, which is a method he commonly employs when he is either dealing with something that believers should know or something that he wants to make sure they know.
2. In some cases, the information is spiritual and relates to matters of the Christian way of life; in other cases, as here, the information is something that was commonly understood by the secular world in general.

3. This example comes from the world of slavery, which was something that Paul’s readers would have readily understood even prior to their conversion; during the 1st century AD, as much as 2/3 of the population may have been enslaved.
4. The language of slavery dominates this next section of Romans, with words related to the matter of slavery being used some eight times.  Rom. 6:16-22

5. While some have debated the background to the slavery metaphor (some see a Roman background, while others see it originating in the teachings of Jesus), it does not really have any bearing on the interpretation; in fact, Paul was certainly aware of both the Roman system of slavery and Jesus’ teachings.

6. The teaching that no one can serve two masters was certainly communicated by Jesus Christ (Lk. 16:13) and what is very clear in this verse is that there is no place for divided loyalties when it comes to the matter of who one serves.
7. The reality of volition and willing service are also inherent within Paul’s teachings here; the use of the reflexive pronoun e`autou/ (heautou--yourselves) points both to the willingness and spontaneous nature of presenting oneself to another.

8. The statement is an axiomatic one that anyone living then (and even now) could readily understand; if one chooses to obey a particular master he is the slave of the one to whom he chooses to render obedience.

9. The verb pari,sthmi (paristemi--present) has been used twice previously in the imperative mood; the first was a prohibition and the second was a positive command.  Rom. 6:13

a. The believer has been prohibited from placing his bodily parts at the disposal of the sin nature, which makes them the instruments that produce unrighteousness.

b. He has also been commanded to place his bodily parts at the disposal of God, which then makes them instruments that produce righteousness.

10. This metaphor is not only one that is true in a legal sense (the slave becomes the property of the master), but one that is observed to be true in the daily experience of men; men are actually (not just legally) the slaves of the one they obey.
11. In a legal sense it was not unusual for people in the ancient world to sell themselves into slavery in order to forestall financial disaster, or because financial disaster had befallen them.

12. However, once a person did that he forfeited his autonomy and was completely at the disposal of the master to whom he sold himself.
13. Paul moves on to inform the audience that there really only exist two options for the believer in terms of the master to whom he will render obedience.
14. It is also evident that Paul teaches that there are two (and only two) options and that service to each of the potential rulers has its unique consequences.

15. The first option is that of sin, which is found here without the definite article and refers to the matter of personal sinning as opposed to the old sin nature.

16. While it is true that the believer that yields to personal sin does become a servant of the old sin nature in the short term, that is not Paul’s point here.  
17. Rather, he is indicating that the moment one commits a personal sin the direct result of such action is that of death.
18. While many, many interpreters have recognized the problem here with the term death, they have very often not come to the correct conclusion as to what form of death is in view.

19. Moo is a prime example of this as he acknowledges that there are three types of death he considers; he acknowledges that physical death cannot be ruled out, nor can spiritual death.
20. He goes on to say that in this context it focuses primarily on eternal death, the final and eternal exclusion from the presence of God.

21. Godet (and others like Schreiner) comes closer when he acknowledges that death cannot possibly refer to physical death since the servants of righteousness and the servants of sin both die.

22. However, he goes on to state that death must deal with moral corruption and consequently the matter of separation from God in time and eternity.

23. This is a prime example of not having a sufficient theological grid that allows the interpreter to understand that there are more than three types of death in the Bible.

24. The death in view here is that of temporal death (separated from fellowship with God), which becomes the situation when the believer commits a personal sin.
25. When the believer sins, he dies temporally; he is separated from fellowship with God until such time as he deals with that sin (or some subsequent sin that arrests his attention).

26. At the point of personal sin, he becomes a slave of the sin nature, doing the will of that master in the realm of temporal death; this he continues to do until such time as he restores fellowship with God via the rebound technique.  IJn. 1:9

27. The prepositional phrase introduced by eivj (eis--into) has the sense of result in this case; when the believer sins it results in temporal death.

28. In the alternative statement, which is introduced by the preposition h; (e--or). Paul provides a contrast that is not expected; one might naturally expect Paul to contrast sin with righteousness and death with life.
29. However, this construction makes it plain that Paul considered sin to be the antithesis to obedience; thus, sin may always be understood as an act of disobedience.

30. Obedience in this context can only be understood as obedience to God, which Paul says results in righteousness.

31. Again, lack of a sound theological grid has led interpreters to miss the point here; what is in view is not justification by faith (imputed righteousness) or final vindication.

32. What is in view here is that when the believer determines (one must not lose sight of the volitional choice of presenting yourselves) to walk in obedience to the revealed will of God that he is actually producing righteousness.

33. In short, obedience is equal to righteous living; this fact is confirmed by the interchangeable way Paul uses these terms in this section; the phrase slaves of obedience in verse 16 is changed to slaves of righteousness in verse 19, indicating substantial equality.

34. Thus, rather than pursuing righteousness by means of a law or moral code, when the believer willingly submits himself to God in obedience he is producing righteousness in a Ph2 sense as he engages in conduct that is pleasing to God.
Doctrine of Deaths
6:17 But thanks be to God because you were slaves of the sin nature, but you became obedient from the heart to that form of teaching to which you were committed,  {de, (ch) now, but--ca,rij (n-nf-s) grace, used in the sense of gratitude or thanksgiving--o` qeo,j (n-dm-s) to the God--o[ti (cs) that, introduces content, which follows de,--eivmi, (viia--2p) you were, pre-salvation state, viewed by most as having concessive force--dou/loj (n-nm-p) slaves--h` a`marti,a (n-gf-s) of the sin nature; possessive genitive--de, (ch) but, now, emphasizing present as opposed to past--u`pakou,w (viaa--2p) you obeyed--evk (pg) from--kardi,a (n-gf-s) the heart, your heart--eivj (pa) into--o[j (apram-s+) which, which type of--paradi,dwmi (viap--2p) handed over, delivered--tu,poj (n-am-s) type, model, form, pattern--didach, (n-gf-s) appostion, doctrine, teaching is the standard or pattern}

6:18 and having been freed from the sin nature, you became slaves of righteousness.  {de, (ch) but, now--evleuqero,w (vpapnm2p) 7X, to liberate, to set free, passive--avpo, (pg) from, away from--h`  a`marti,a (n-gf-s) the sin nature--doulo,w (viap--2p) to be a slave, passively, to become a slave, to be made a slave--h` dikaiosu,nh (n-df-s) the aforementioned righteousness}

Exposition vs. 17-18

1. Paul expresses what is very likely some spontaneous thanksgiving as he contemplates the situation of the Romans regarding their orientation to the gospel he teaches.  
2. The form he uses here is not unusual for Paul since he uses a similar construction in four other places in the New Testament where spontaneous thanksgiving is offered.  Rom. 7:25; IICor. 8:16, 9:15; IITim. 1:3

3. As is typical with Paul, he does not directly praise the audience but focuses on the reality that any spiritual accomplishments come from the source of God Himself.  ICor. 1:4, 15:57
4. The content of his thanksgiving is introduced by the conjunction o[ti (hoti--that) but may be misunderstood if not considered carefully.

5. The first thing Paul appears to be thanking God for is that the Romans were slaves to the old sin nature, which is hardly consistent with the context regarding the matter of being freed from the old sin nature in Ph2.

6. Thus, the New American Standard and several other versions take the first statement as having concessive force, which means that the verb u`pakou,w (hupakouo--to be obedient, to obey) is true in spite of the pre-salvation condition.

7. It is also evident that Paul views their slavery to the old sin nature as something belonging to the past; this is seen in the use of the imperfect form of the verb eivmi, (eimi--you were), which indicates that their past condition is not their current condition.
8. The idea of being a slave to the old sin nature is not a new one in Romans and describes the status of all unbelievers without exception.

a. All unbelievers reside in a state of spiritual death in which the old sin nature rules as a king that lacks no internal opposition and very little external opposition.  Rom. 5:21

b. The old sin nature might not give expression to all its lusts since there are external forces that might hinder its desires; an unbeliever may not commit murder (even though consumed with mental attitude hatred or bitterness) due to the external fear produced by the prospect of capital punishment.

9. Paul’s basis for thanksgiving is the reception of and obedience to the teaching of the gospel, which is the beginning point in the plan of salvation.
10. The unbeliever cannot really ascertain the realities of the sound teaching (since he lacks a human spirit), but he can grasp the good news since God the Holy Spirit acts as an invisible witness confirming the truth of the gospel.  Jn. 16:13; IThess. 1:5; IPet. 1:12
11. However, there is an important matter that must be addressed and that is the very content of the gospel; when one considers the New Testament teachings regarding what constitutes the Gospel of God, the following may be observed.
a. The gospel includes the rejection of the spiritually empty, pre-salvation life and submission to the commands of God.  Acts 14:15; IThess. 1:9
b. The grace of God is the heart of the gospel, which effectively eliminates human merit from consideration.  Acts 20:24

c. The person of the gospel, the object of faith, is Jesus Christ; any other object does not and will not produce the salvation offered in the true gospel.  Rom. 1:9

d. The gospel is the only means by which one can experience salvation; it contains within it the very power of God necessary to produce salvation, to acquit one of his sins, and impart eternal life.  Rom. 1:16

e. The gospel is not limited to Ph1 information only, but should include information with respect to the matter of God’s final judgment.  Rom. 2:16

f. The presentation of the gospel should not be obscured by unnecessary vocabulary or attempts to impress the audience with human systems of wisdom.  ICor. 1:17

g. The gospel should be offered freely, with no thought, mention, or attempt to make money an issue for the hearers.  ICor. 9:18
h. The heart of the gospel is the historical facts regarding the death, burial, and resurrection of Jesus Christ as witnessed in the Old Testament and New Testament writings.  ICor. 15:1-4; IITim. 2:8
i. Given the nature of the angelic conflict one should not be surprised to find that there are different gospels, which are designed to deceive those Satan seeks to blind.  IICor. 11:4; Gal. 1:6-9; IICor. 4:3-4
j. The true gospel contains information regarding the Ph2 expectations of the believer and is completely opposed to legalistic approaches to spirituality and growth.  Gal. 2:4-5
k. The gospel contains information with respect to the matter of SG3; as such, the gospel of God produces hope with regard to the future.  Col. 1:5,23; IIThess. 2:14
12. While the gospel was the initial teaching that the Romans obeyed the phrase tu,pon didach/j (tupon didaches--type or form of teaching) indicates that there is a form and method of doctrine that was commonly used among oriented communicators.
13. The phrase that form of teaching has led some to believe that Paul is constrasting his form of teaching with other forms of teaching.
a. However, this is the first formal instance of the Romans actually receiving Paul’s direct teaching, which indicates that they had received the gospel standard prior to this epistle.
b. Others have suggested that it refers to Paul’s teaching as opposed to other teachers; however, Peter indicates that Paul’s teaching was not particularly different than his own.  IIPet. 3:15-16

c. There is also New Testament proof that Paul believed his gospel teaching was in accordance with that of other Christian leaders and teachers.  Gal. 2:2,6-9

d. Some suggest that the phrase is designed to contrast between the form of Christian teaching and the form of Jewish teaching; this would indicate that although the believer is not under the Mosaic Law as his code of conduct, he is still bound to the authoritative code of the gospel and its related doctrines.

14. The genitive of teaching should be classified as a genitive of apposition; that indicates that the doctrinal teaching they had received was the form/type/standard to which they had been committed by God.

15. One might wonder why the term tu,poj (tupos--form, type, pattern) is used and not simply the noun didach, (didache--teaching, doctrine); the reason is that the first term indicates that the teaching is such that it marks, molds, and shapes those that are delivered to it.

16. Therefore, the idea that Christianity has no fixed pattern of teaching that is designed to regulate the thoughts, faith, and practice is completely foreign to Paul’s ideas about the form of teaching contained in the gospel.
17. It is also important to understand that for Paul the gospel contained a system of doctrine that was to govern the life of the believer following salvation; this is consistent with his other teachings that one’s relationship with God is conditioned upon orientation to His word.  ITim. 4:6, 6:3; IITim. 1:13, 4:3; Tit. 1:9

18. The idea of a pattern or standard of doctrinal teaching is defined in other parts of the Bible as having the following characteristics.

a. It is called the faithful word since the doctrine in the Word of God is faithful, trustworthy, and reliable; it has been tested in the lives of believers through the centuries and has been shown to be constant, dependable, and unfailing.  Ps. 12:6, 18:30; Prov. 30:5

b. Since the doctrine comes from the essence of God and He cannot lie, the believer can have every confidence that the biblical message he has embraced is the truth.  Tit. 1:2; Heb. 6:18
c. The idea of sound doctrine/sound words is something that is characteristic of the pastoral epistles, but not mentioned elsewhere in the New Testament.  IITim. 1:13

d. The adjective u`giai,nw (hugiaino—sound) literally refers to that which is in good physical health and figuratively to teaching that is sound, accurate, correct, and efficacious.

e. Therefore, doctrinally sound and healthy teaching is that which is faithful to the text (exegesis), explains it clearly to believers (exposition), and encourages and exhorts them to comply with the demands of doctrine (exhortation, encouragement, reproof, rebuke); this approach has demonstrated over the years to result in spiritually sound, stable, and healthy believers.
f. This rigorous type of teaching will counter the false teachers, false approaches, and false doctrines that have arisen through the course of the angelic conflict and which are greatly intensified at this time in history.  Matt. 7:15; IICor. 11:13-15; IPet. 2:1
19. What is clear from the New Testament is that when a person believes in the gospel (thus rendering obedience to that doctrine), the change of sphere is supposed to result in obedience to the particular form of doctrinal teaching consistent with the gospel.

20. While some want to debate the form or standard of teaching that Paul used, the New Testament makes it very clear that the authors of the Scripture approached teaching doctrine from the literal, grammatical, historical school of hermeneutics.

a. Jesus Christ manifested that approach as seen in His explanations when questioned and as seen in the way He used the Old Testament as an authoritative means of documenting His positions.  Mk. 10:1-9
b. When one considers His teachings from the Old Testament, it is clear that Jesus took the Bible as literally, grammatically, and historically true; He confirmed that He believed in Adam, Abel, Abraham, Isaac, Jacob, Moses, David, Solomon, the Queen of Sheba, Jonah and the fish, and many others.
c. Similarly, when one considers the apostles and early church leaders it becomes apparent that they approached the Scriptures in the same way.

d. Stephen, although not an apostle, rehearsed Israel’s history in Acts 7 in a way that demonstrated his acceptance of the literal and historical existence of Abraham, Isaac, Jacob, Joseph, Moses, Aaron, David, and Solomon; further, it is apparent that he understood the call of Abraham, the oppression in Egypt, the burning bush, the flight of Moses, the Exodus from Egypt and the golden calf incident to all be historical facts.
e. Paul and the other apostles regularly write in a literal sense, quoting the Old Testament freely and applying the historical incidents in it to the issues they faced at their time in history.  

f. The early Church Fathers (c. 50-200 AD) demonstrated that they understood and taught the Bible in a literal, grammatical, historical context; this includes men such as Clement of Rome, Polycarp and Papias.

21. While it was not an issue in the first and second centuries since believers were universally acquainted with the original languages of the Scripture, these men would obviously have taught from the Hebrew, Aramaic, and Greek.

22. Today, this has essentially been abandoned for forms of teaching that minimize or eliminate the original languages, ignore or downplay historical isagogics, and largely have been reduced to sermonizing from the King James Version (or some other English version).

a. The literal, grammatical, historical, systematic approach to teaching has generally been abandoned and replaced with sermons, programs, plurality of elders (confused leadership), conferences, and various ministries often led and taught by those that are not qualified to teach or lead in the first place.

b. Children’s ministries, women’s ministries, mission activities, youth groups and the like have now replaced the systematic teaching under a qualified pastor-teacher; this approach does not result in unifying believers in a local body but actually serves to divide them.
c. Further, when one considers the Pastoral Epistles it is evident that Paul did not allow multiple teachers within the local church but placed the responsibility for instruction on the duly authorized and qualified pastor-teacher.  ITim. 1:3, 3:1-2, 4:6,13-16; IITim. 4:1-5; Tit. 1:5,9

d. Since God the Holy Spirit appointed men as overseers, with the associated reality of the shepherd and sheep construct, the fundamentalist practice of one shepherd teaching another man’s sheep, swapping pulpits, evangelistic services, and various conference type practices do not reflect the New Testament model.  Acts 20:28-30
e. The reality is that the New Testament sets forth the biblical model for sound teaching; it involves a properly functioning local church, under the authority and teaching of a qualified pastor-teacher/overseer/shepherd/elder, who teaches verse-by-verse from the original languages, with emphasis on the appropriate isagogics, demonstrable exegesis (showing your work), and harmonizing the various biblical categories of sound doctrine.

f. However, this has all too often been abandoned by supposedly sound ministries that have actually undermined the principles of the New Testament by suggesting that every believer is essentially qualified to be his own pastor-teacher.

g. Sound doctrine also involves commitment to teaching as often as possible, striving to maximize the number of Bible classes each week; most modern churches meet a maximum of three times a week and many spend less than two hours a week pursuing the biblical text.

h. This is the spiritual heritage of sound doctrine, that standard of teaching to which every local church should and could aspire; however in the last days, many if not most churches fall into the lukewarm syndrome (Rev. 3:14-16), refusing real sacrifices in the name of comfort, convenience, monetary security, and other temporal pursuits.
i. While people may seek to downplay the strict approach to the truth that is characteristic of sound doctrine, many have suggested that style is an irrelevant factor and that all forms of teaching are essentially good and profitable.
j. However, that view has resulted in various types of ministries employing various approaches that not only deviate from the strict teaching of the Word of God but which have left believers without the doctrinal understanding necessary to orient to the God of the Bible, apply in their niches, and fight the good fight. 
k. With the advent of modern media any unqualified individual can disseminate his faulty teachings by means of tapes, compact discs, media files, and of course the internet, many of whom peddle their substandard work  in the name of the truth.  IICor. 2:17  See our Paypal link!
23. Thus, for serious students of the Bible the approach that has been used since the very beginning of the Church Age (but was abandoned by many for many centuries), which consists of study based on historical context, exegesis from the original languages, and proper harmonization of doctrines is the standard to which this local church will hold.
24. Dealing with every word of the inspired text honors God the Holy Spirit (the author of the inspired text) and demonstrates to the audience that grammatical, syntactical, and etymological issues have been addressed by the pastor-teacher.

25. Paul then goes on to say something that is unexpected since one might naturally consider the matter of doctrinal teaching to be delivered to the audience and not vice versa.
26. The verb paradi,dwmi (paradidomi--to give alongside, to hand over, to betray) is used of the reality of passing various teachings on to others; it is used in the New Testament of handing down false teachings or traditions (Mk. 7:13) and of passing down sound doctrine and sound doctrinal practices.  ICor. 11:2,23, 15:3
27. In verse 17 it is not the doctrinal teaching that is being passed on to believers but believers are informed that at salvation they were handed over to the standards of sound doctrine that flow from the gospel.

28. This is an unusual expression but is no doubt intentional on Paul’s part; he wanted believers to understand that when they accepted the gospel it placed them under the authority of the doctrinal realities that are inherent within the gospel.
29. If one claims to have accepted the sound doctrine in the gospel, the believer must likewise understand that God has committed him to the standard of sound teaching for his Ph2.

30. The believer’s obedience to the body of sound doctrine comes not only as a result of God’s action of committing the believer to that course in life, but from the willing obedience the believer manifests to that standard of sound teaching.
31. The idea that the Romans obeyed from the heart indicates that their obedience was not conditioned upon coercion or any other factor than the voluntary acceptance of the truth.
32. While the phrase from the heart does not occur anywhere else in Paul’s writings, it is used by Peter and is a valid Greek expression found in Aristophanes.  IPet. 1:22

33. The phrase is somewhat idiomatic and means to do something with one’s entire person, to sincerely and completely commit oneself to something or someone.
34. It means that which is honest and real as opposed to that which is feigned, superficial, or half-hearted; it refers to a whole-hearted commitment to the truths contained in the gospel.

35. The use of the verb u`pakou,w (hupakouo--to hear under, to follow instructions, to obey) indicates that the gospel is not simply a set of facts one believes, but a message that demands subjection and obedience.  Acts 6:7; Rom. 10:16; IIThess. 1:8
36. The most basic command found in the gospel is to believe on the Lord Jesus Christ; the key element in that command is ku,rioj (kurios--Lord, Boss, Master), which is a title indicating an authority that is to be obeyed.  Acts 16:31, 18:8
37. Jesus repeatedly taught that many who claimed to be believers were not in fact believers (Matt. 7:21-23); He refuted the idea that one could claim allegiance to Him and refuse to take His teachings seriously by acting on His words.  Lk. 6:46
38. While believers are not the final Judge regarding the matter of salvation (nor would they want to be), it is clear from the Bible that many claim to know the Lord but live a lifestyle dominated by the old sin nature, essentially ignoring or rejecting the clear teachings of the Bible, and claiming to have a relationship with the Lord at the some time.

39. This explains certain realities like the Gallup poll, which in 2011 declared that 78% of Americans embracing a “Christian” faith; however, that is completely at odds with the many and few of the Bible.  Matt. 7:13-14

40. In verse 18 Paul reiterates the realities that have been the subjects of the first 14 verses of this chapter: the transfer of the believer from the realm of Adam, sin, and death into the realm of union with Christ, righteousness, and life.
41. He continues to use the passive forms of the verbs since God is the outside agent that delivers them to His form of teaching, sets them free from the domination of the old sin nature, and constitutes them as slaves to righteousness.
42. While this verse denotes the position of the believer, the next verse will focus on the practice of the believer, which is necessary if he is to live up to his position in Christ.

43. For the first time in Romans Paul uses the language of freedom to describe the current status of the believer; in his writings Paul uses the concept of freedom not of independent self-direction, but of deliverance from the powers that would enslave men and keep them from being what God designed them to be.  Rom. 6:18,22, 8:2,21

44. The reality of spiritual freedom comes as a result of obedience to the truth of the gospel and the fact that the Holy Spirit takes up residence within the believer.  IICor. 3:17

45. Via positional truth, every believer has been liberated from the enslaving power of the old sin nature; however, that entails the transfer to a new master, whom believers are expected to obey.
46. Paul did not regard freedom from the slavery to the old sin nature as a license that allowed the believer to live in any way he chose, continuing to operate under the old sin nature, and ignoring matters of righteousness.
47. Rather, the latter portion of verse 18 relates the freedom to a new master that the believer is expected to serve; it would appear that the use of the definite article with the term dikaiosu,nh (dikaiosune-- righteousness) points to the righteous nature possessed by the believer.

a. Many exegetes have recognized the presence of the definite article but have dealt with it in any number of ways.

b. Some simply ignore it and translate the term dikaiosu,nh (dikaiosune--righteousness) as righteousness, just as they have through Romans to this point.

c. Others recognize the presence of the article and the need for personification and take the term to be referring to God.

d. Along that same line, some others see the need for personification and understand the term to refer to Christ Himself.
48. The spiritual reality is that every person was a slave to the old sin nature prior to salvation, is set free from that servitude (redeemed from the slave market of sin), and is constituted by God as a slave to the righteous nature that begins with the imputation of righteousness and the regeneration of the human spirit, which results in the formation of a new nature.  IICor. 5:17; Eph. 4:24 

49. The irony is that “freedom to do one’s own thing” constituted slavery to the old sin nature, while being enslaved to the new man, the righteous nature, will eventuate in true freedom.  Jn. 8:31-36
50. Any idea that salvation (being set free from the old sin nature) means that the believer is now free to live in any way he chooses is refuted by the fact that God’s purchase effectively makes the believer His slave (property).  ICor. 6:20, 7:23; IPet. 1:18-19

51. The new status of the believer is that he has been positionally liberated from the enslaving power of the old sin nature and has been enslaved to God and the principles of righteousness.  Rom. 6:18,22

52. As Paul will observe in the next verse, the use of the slavery metaphor is somewhat of a simplistic and crass way of looking at the spiritual realities that govern the believer’s relationship in his new life in Christ since the matter is really one of a close personal relationship based on gratitude and love.

6:19 I am speaking in human terms because of the weakness of your flesh. For just as you presented your members as slaves to impurity and to lawlessness, resulting in further lawlessness, so now present your members as slaves to righteousness, resulting in sanctification.  {le,gw (vipa--1s) I am saying, speaking--avnqrw,pinoj (ab) 7X, humanly, according to commonly understood human institutions, actions, etc.--dia, (pa) with accus.=because of, on account of--h` avsqe,neia (n-af-s) weakness, frailty--h` sa,rx (n-gf-s) the flesh; gen. of apposition--su, (npg-2p) possession--ga,r (cs) for--w[sper (cs) just as--pari,sthmi (viaa--2p) lit. to stand beside, to be at one’s disposal, to present oneself--to, me,loj (n-an-p) bodily part, limb, member--su, (npg-2p) of you, of your body--dou/loj (a--an-p) as slaves--h` avkaqarsi,a (n-df-s) 10X, lit. what is filty, dirty, unclean; morally, that which is corrupt, defiled; perhaps the corrupt nature; dative of advantage for the old sin nature--kai, (cc)--h` avnomi,a (n-df-s) the state or condition of being without law, antinomian; dative of advantage--eivj (pa) into, resulting in--h` avnomi,a (n-af-s) the lawless deed, collective singular--ou[tw (ab) thus, so, in this manner--nu/n (ab) now, currently--pari,sthmi (vmaa--2p) command, present!--to, me,loj (n-an-p) the bodily parts--su, (npg-2p) possessive genitive--dou/loj (a--an-p) as slaves--h` dikaiosu,nh (n-df-s) the righteousness, the righteous nature; dative of advantage--eivj (pa) into, resulting in--a`giasmo,j (n-am-s) 10X, lit. dedicated to the interests of a god; holiness, consecration, sanctification}

Exposition vs. 19
1. Paul begins verse 19 with a parenthetical explanation that he felt was necessary based on the nature of the language he has been using to communicate the truths of Romans 6.
2. It is not so much that Paul is apologizing for his choice of metaphors as much as he is explaining to the Romans why he used the institution of slavery to communicate this doctrine.

3. There are two distinct ways in which interpreters have understood the first part of this verse; the first being that the Romans were morally deficient and the second being that they were intellectually deficient.

4. As Lenski and others have observed, the weakness of the flesh is not identical to the matter of its sinfulness; thus, the statement should be understood as the weakness that is common to the mortal existence and not just to some deficiency among the believers at Rome.  Matt. 26:41
5. The weakness refers to the human tendency to fail to grasp that which is obvious, the tendency to confuse things by adding false information or deleting pertinent facts, and the tendency to draw false conclusions.

6. It is not necessarily true that the Romans lacked the moral or intellectual qualities to understand the new position in Christ and its demands; his point is that human nature is itself beset with weakness that can hinder understanding, and the use of imperfect analogies is one way to overcome this limitation.
7. One must also recognize that while analogies have their place and can be valuable in terms of communicating certain concepts, they inevitably break down and should not be pressed beyond the author’s clear intention.

8. Therefore, the common earthly institution of slavery was the most convenient way to communicate the truth regarding the matter of Ph2 sanctification, the new sphere of life in Christ, and the reality of two competing masters.
9. However, the institution of slavery was one that had a number of undesirable characteristics, which included the matter of fear, abject bondage, a degrading position, punishment, and the loss of freedom.
10. While the matter of new life in Christ is not conditioned upon these types of negative realities, it is clear that Paul envisions the life of the believer as belonging to the Master who demands and expects obedience.

11. In fact, Paul continues to use his analogy to slavery to express the fact that the believer only has two potential masters--the old sin nature and God.

12. Paul will speak of the new condition of the believer as being one of enslavement to God (Rom. 6:22), slaves of obedience (Rom. 6:16), and slaves of righteousness.  Rom. 6:19
13. Thus, while it may be an imperfect analogy, the slavery motif makes it plain that the reality of being freed from the domination of the sin nature also entails the reality of a new master who expects to be obeyed.

14. Although the figure of slavery is a somewhat unworthy way of approaching the matter of the believer’s Ph2 responsibilities, Paul will continue to use it.

15. One reason for this is the tendency of believers to forget or ignore the spiritual obligations that are placed on them based on their new position under the realm of grace.

16. As Cranfield has observed, “Paul’s figure seems no less necessary today; for it is doubtful whether there is any other analogy that can expresses the total belongingness, the total obligation, the total commitment, and the total accountability, which characterize the life under grace.”

17. Paul continues in verse 19 with the teaching that was introduced in verse 13 regarding the matter of one’s bodily parts; one difference is that verse 13 consisted of two commands (imperatives) and this verse expresses a comparison between the pre-salvation lifestyle and the post-salvation expectation.
18. In both cases, the bodily parts are viewed as servants that await the bidding of a particular master; prior to salvation, the old sin nature was the master and unbelievers freely and readily yielded their bodily parts to the will of that master.

19. In verse 13, Paul uses the noun o[plon (hoplon--instruments, weapons) to indicate that one’s bodily parts can be used as instruments of weapons or unrighteousness or of righteousness.

20. That noun can refer to military instruments or weapons; if understood in this sense it is pointing to the conflict that exists within the believer as the new righteous nature and the old sin nature engage in combat using the bodily parts in the fight.
21. In verse 13, Paul used the term instruments/weapons but in verse 19 he refers to the bodily parts as slaves; thus, the idea of service is inherent in that term and the verb pari,sthmi (paristemi--to present, to put at someone’s disposal, to make available).
22. In that regard, the verb makes it plain that while unbelievers are subject to the domination of the old sin nature, their obedience to its dictates is not one that is coerced but one that is offered spontaneously and willingly; people sin because they in fact want to sin.

23. That is not to say that some unbelievers do not have a desire to be set free from some sinful behavior (particularly from sins that degrade and tend toward addiction); it is to say that their desire to sin is greater than their desire to be set free.

24. In verse 19 Paul introduces some new facts with regard to the pre-salvation state of the unbeliever, who willingly yielded his bodily parts to uncleanness and to lawlessness.
25. Both of the terms are found with the definite article and are personified as masters to whom the unbeliever freely yields himself.

26. In that regard they should be understood as comprising parts of the old sin nature, with the first term focusing on the matter of personal uncleanness and degradation and the second focusing on wanton disregard for God’s law, both of which are inherent within the old sin nature.
27. The term translated as impurity is the Greek noun avkaqarsi,a (akatharsia), which denotes that which is unclean, filthy, dirty, or vile.

28. It is used in the New Testament 10 times, and is found only once in its literal sense (Matt. 23:27); every other usage in the New Testament is found in Paul’s writings and refers to immoral behavior, focusing very often on the matter of sexual immorality.  Rom. 1:24; IICor. 12:21; IThess. 2:3, 4:7

29. Given the number of times that it is used in contexts of sexual sinning, it is best understood to refer to such behavior in this context; this includes various normal perversions (fornication and adultery) and other abnormal sexual perversions that degrade and defile those engaging in them.
30. The second term used of is translated as lawlessness; it is the Greek noun avnomi,a (anomia--without law, lawless) and refers to the frame of mind or the inner disposition that rejects the righteous standards of God.
31. It is an interesting term that is used in the Septuagint to translate several Hebrew terms, which indicate that the concept of lawlessness means more than simply rejecting standards of right and wrong.

a. It is used to translate  !wO[' (‘awon), which comes from a root that means to bend, twist or distort; when it is used in terms of the law, it means to violate it, to pervert it, to commit iniquity.  Ex. 34:9
b. It is used to translate [v;r, (resha’--wrongdoing wickedness), which indicates a wicked component tied to perversion of the law or of justice.  Eccles. 3:16
c. It is used to translate the noun rq,v, (sheqer--lie, deception), which links lies and deception with a rejection of the truth.  Ps. 7:14
d. It is used to translate [v;P, (pesha’), which denotes a rebellion, transgression, or revolt against authority; it is used of those that reject God’s authority as seen in rebellion against His law.  Ps. 32:1

32. In the New Testament it is used with certain terms to express a relationship between the matter of lawlessness and other vices.

a. It is used in conjunction with the noun u`po,krisij (hupokrisis--hypocrisy) to denote those that feign righteousness (obedience to God) while practicing lawlessness.  Matt. 23:28

b. It is contrasted with righteousness and is used to reflect the general lifestyle of the unbeliever.  IICor. 6:14
c. The man of lawlessness is a title for the Antichrist.  IIThess. 2:3

d. It is directly equated with the sin nature and its production (personal sins); thus, missing the mark (of God’s law) is equated to disregarding the law entirely.  IJn. 3:4

e. Paul will go on in Romans to note that the fleshly nature is by its very nature antinomian and will never submit itself to the principles of righteousness.  Rom. 8:7
33. Paul goes on to say that as unbelievers the Romans willingly and regularly made their bodily parts available to the sin nature, which produced degrading and lawless behavior; however, practicing such behavior had the effect of leading them into increasing levels of lawlessness.
34. As many have observed, there is a certain momentum to the matter of sinning; small vices often do not remain small but lead to bigger vices, and getting away with breaking small rules often leads to breaking larger rules.

35. As the unbeliever uses his bodily parts to fulfill the dictates of the old sin nature, his sin nature rules every aspect of his life and this inevitably leads him to act in ways that bring him into conflict with God’s laws.
36. Paul now issues a command to yield one’s bodily parts to the principles of righteousness, which is in contrast with the pre-salvation behavior of yielding to the lusts of the old sin nature.

37. The adverb ou[tw (houto--thus, so) indicates that the believer is to present his bodily parts to the righteous nature in the same way he had previously submitted to the sin nature.
38. There is little doubt that Paul fully expects believers to pursue righteous principles (to follow their righteous nature) with the same gusto that they had previously pursued their fleshly endeavors, which were certainly less worthy than God’s objectives.
39. The last portion of verse 19 indicates that submission to the new righteous nature has a predictable result just as subjecting oneself to the old sin nature had its result.

40. The exegetical question at the end of verse 19 focuses on the term a`giasmo,j (hagiasmos), which denotes personal dedication to the interests of deity; it is translated as holiness, consecration, dedication, and sanctification.
41. Exegetes are divided over whether the term is referring to a state of holiness or to the process by which one is progressively separated to God’s plan.

a. Barclay has stated that all Greek nouns that end in asmoj (asmos) do not describe a completed state but a process.

b. On the other hand, Murray and Godet point out that many Greek nouns of action (identified by the moj ending) came to have a static meaning.

c. In the New Testament it is used of the present state of the believer (IPet. 1:2) and is viewed as something that is to be pursued (a process).  Heb. 12:14

42. Given the immediate context in which yielding the body to the dictates of the antinomian sin nature leads to more and greater expressions of lawlessness, it is evident to Paul that yielding the body to the dictates of the righteous nature leads to righteous behaviors.
43. The root of the noun a`giasmo,j (hagiasmos) deals with that which is dedicated, consecrated, or separated to the service of God; thus, as the believer complies with the righteous requirements of God he becomes increasingly dedicated to God’s service.

44. Therefore, as the believer yields himself to the new nature and the righteous commands of God, he becomes separated to God in a greater way, focusing more and more on God’s plan and becoming increasingly separated from sin, lawlessness, uncleanness, and the Devil’s world at large.

45. Just as sinning has a certain momentum (generally moving from bad to worse), so presenting one’s bodily parts to the new righteous nature not only results in righteous behavior, it puts the believer on the path to producing further righteousness.

46. Although Paul does not deal with it here (he waits until later in Romans), the person and work of the Holy Spirit is critical to this process as He works within the believer to transform them from the inside out.  Rom. 8; IICor. 3:6; Phil. 2:13
6:20 For when you were slaves of the sin nature, you were free in regard to righteousness.  {ga,r (cs) for, explanatory--o[te (cs) when, during the time--dou/loj (n-nm-p) slaves--eivmi, (viia--2p) you were--h` a`marti,a (n-gf-s) of the sin nature; possessive gen.--evleu,qeroj (a--nm-p) free ones, independent, not bound--eivmi, (viia--2p) you were--h` dikaiosu,nh (n-df-s) righteousness, the righteous nature}

6:21 Therefore what benefit were you then deriving from the things of which you are now ashamed? For the outcome of those things is death.  {ou=n (ch) inferential, therefore--ti,j (a-tam-s) what? Which?--karpo,j (n-am-s) lit. fruit; denotes the product of something, result, outcome--e;cw (viia--2p) were your having--to,te (ab) then, pre-salvation--evpi, (pd) on, on accout of, on the basis of--o[j (aprdn-p) which things, denotes the content of the singular fruit--nu/n (ab) now, as believers-- evpaiscu,nomai (vipn--2p) 11X, the emotion one experiences when he loses status due to some event or activity, shame, ashamed--ga,r (cs) explanatory--to, te,loj (n-nn-s) to carry something out until it is fulfilled, the end, conclusion, result, outcome--evkei/noj (apdgn-p) those things, those results--qa,natoj   (n-nm-s) death, separation, loss of life}

Exposition vs. 20-21

1. Romans 6 has consisted primarily of didactic (teaching) material as seen in the pervasive use of the indicative mood (the mood of reality); the indicative form is used in all but four verses of this chapter.
2. Thus, it is evident that Paul wanted the audience to understand the nature of things in terms of their position in Christ and the Ph2 expectations and responsibilities for those that have received the free gift of salvation.

3. There is little doubt that this portion is designed to counter the charges that Paul’s gospel promoted a form of license under grace and that obedience to God did not really matter.  
4. Paul has countered all this with doctrinal information that deals with the spiritual realities that accompany salvation by faith; the most important factor deals with the believer’s union with Christ and what that means in terms of retroactive positional truth.  Rom. 6:2,3,5,6,8

5. This leads to a short series of imperatives that really proceed from and are based on the indicative realities of one’s union with Christ.
6. There are only five imperatives in this chapter and they are divided between three positive commands (Rom. 6:11 “consider”; Rom. 6:13b,19 “present”) and two prohibitions.  Rom. 6:12 “do not let the sin nature reign”; Rom. 6:13 “do not present”
7. As many have noticed, imperatives (the mood of command) do not exist in an isolated way in the text; rather, they are issued based on the realities reflected in the indicative mood.

8. Verse 20 begins with the explanatory conjunction ga,r (gar--for), which introduces a summary doctrinal assessment of the pre-salvation condition; this verse also serves as the basis for his command issued at the end of verse 19.
9. In verse 18 Paul stated that believers were set free from the old sin nature by virtue of their obedience to the truths contained within the gospel.
10. Once again, while the believer has been freed from the domination of the old sin nature it does not mean that the old sin nature was altered, diminished, or eradicated.
11. In verse 18 Paul focuses on the change that was brought about at the point of salvation, while verse 20 deals with the status of the believer prior to his salvation.
12. The use of the temporal conjunction o[te (hote--when, at the time) coupled with the imperfect tense of the verb eivmi, (eimi--to be; “you were”) covers the time from physical birth until the time that one surrenders his life to Christ.

13. The old sin nature exercised an unbroken and tyrannical rule that is referred to under the metaphor of slavery; the unbeliever, being spiritually dead and dominated by the old sin nature, was (and all still are) incapable of producing righteousness.

14. Paul goes one step further and states that the two natures (the sin nature and the new righteous nature) are incompatible and when one serves the old sin nature he is free with regard to the new nature.
15. While Paul used the verb evleuqero,w (eleutheroo--to free from domination) in verse 18, he uses the adjective evleu,qeroj (eleutheros--free, free people) to describe the lack of power the new nature has over the unregenerate.

16. That adjective deals with those that are free, those that are not subject to the control of something or someone, or those that do not have any obligation toward another.

17. In this case, the unbeliever is free from the righteous nature since he in fact does not possess a righteous nature prior to salvation.
18. This is one aspect of the folly of the unbeliever and the stupidity of the negative believer; people often believe that if they do not have to obey someone then they have freedom (at least freedom in their estimation).

19. Along that line, some people have the view that it is inappropriate to surrender one’s volitional autonomy to someone else; many have prided themselves on being independent, while deriding believers (mentally, if not overtly) for surrendering their wills to God.
20. This certainly reveals the arrogance of the unbeliever, who for any number of reasons believes that his will is the highest good; the negative person (believer or unbeliever) is convinced for some reason that he knows better than God!

21. However, the freedom of the unbeliever is actually seen to be slavery to the old sin nature; his freedom is not freedom at all but a life of perpetual servitude that will end with his physical death and ultimate consignment to the Lake of Fire.
22. Paul goes on in verse 21 to describe the results of such a lifestyle dominated by the old sin nature; he does so by means of a rhetorical question at the beginning of the verse and an explanation at the end of the verse.
23. The first major issue with verse 21 revolves around the matter of how the verse is to be punctuated; interpreters are pretty evenly divided on whether the question mark should be placed after the adverb to,te (tote--then, at that time), or if it should follow the New American Standard version and place it after the verb evpaiscu,nomai (epaischunomai--to be ashamed).
24. The second view is preferable since the adverb then corresponds with the adverb nu/n (nun--now), which completes the thought of the question; additionally, the prepositional phrase evfV oi-j (eph hois--about which things, on the basis of or regarding which things) deals with the types of behaviors characteristic of the pre-salvation state (then).
25. No matter how one punctuates the sentence, the reality is that the question demands a negative answer, which is something the majority of interpreters acknowledge.
26. The question deals literally with the matter of fruit, which is used in the New Testament in a metaphorical way to denote the product or outcome of something; in some contexts it is practically equivalent to the idea of works or deeds.  Matt. 3:8, 7:16-20
27. It is also used of the produce of something (animals, humans, and ground) and the reality of its increase; as such, it refers to the reward, benefit, or advantage that comes to someone.  Ps. 127:3
28. That is how it is to be understood here; what benefit, reward, or advantage was gained (what consequences were reaped) prior to salvation when the unbeliever was enslaved to the genetic old sin nature?

29. This question is designed to focus the believer on the nature of his pre-salvation lifestyle and the type of things he reaped from slavery to the old sin nature.

30. During the pre-salvation state the actions of unbelievers often resulted in consequences that were not beneficial or advantageous to them or others; rather, their actions often result in pain and misery for themselves and adversely impact those around them.  Rom. 3:13-18, 5:18
31. Paul now individualizes the acts or deeds (from the things) that produced no benefit for the unbeliever and focuses on the residual psychological impact that pre-salvation life under the old sin nature currently has for the adjusting believer.

32. When the believer considers his pre-salvation lifestyle and the types of activities in which he engaged, it produces the emotion of shame in the present time; that is the emphasis of the adverb nu/n (nun--now, at the present time).

33. While any consideration of the pre-salvation actions (characterized by the domination of the old sin nature, which produced sinning of every sort) brings pangs of remorse to the normal believer, it is certainly not the emotional response of the unbeliever.  Prov. 13:5; Jer. 6:15
34. When a person becomes a believer his conversion to Christ and righteousness should evoke a sense of shame as he begins to understand the reality of sin and the actual nature of his pre-salvation behavior; this is part of the normative experience of the believer.

35. However, the matter of shame is not something on which the believer should dwell too long; while one may recall some heinous thing he did prior to salvation, it was forgiven in Christ and the believer must forgive himself, put it aside, focus his attention on doctrinal matters, and move ahead toward his spiritual goal.  Phil. 3:13-14
36. However, the very fact that the believer feels the twinge of shame should serve as further motivation not to continue to obey the indwelling old sin nature, which may produce the same types of behavior in the present time.

37. Paul moves on to explain what the final result of living life under the domination of the old sin nature entails.
38. While fruit refers to the immediate results of obeying the old sin nature (none of which was positive or beneficial), the Greek term te,loj (telos--end, termination, conclusion) deals with the long-term results of life in Adam.

39. While some interpreters have pondered the reason Paul uses the remote demonstrative adjective evkei/noj (ekeinos--those things), it is because he perceived the activities of their pre-salvation life to be things of the distant past.
40. The term death has been used several ways in the book of Romans, the death in view here is eternal death, eternal separation from God and all things that pertain to life.

41. The unbeliever lives in the realm and under the domination of spiritual death, he will inevitably face the reality of physical death, and then find that he is eternally separated from God; this is the horrific reality that comes from sin and the fate that most in the human race will endure.

6:22 But now having been freed from the sin nature and enslaved to God, you derive your benefit, resulting in sanctification, and the outcome, eternal life.  {de, (ch) but--nuni, (ab) now, at the present time; strengthened form of nun for emphasis--evleuqero,w (vpapnm2p) having been freed; causal part.--avpo, (pg) from, away from--h` a`marti,a (n-gf-s) ablative of separation--de, (cc) but--doulo,w (vpapnm2p) having been enslaved; causal part.--o` qeo,j (n-dm-s) dative of possession, believers are now God’s slaves--e;cw (vipa--2p) you currently have--o` karpo,j (n-am-s) fruit, benefit, reward--su, (npg-2p) possession--eivj (pa) into, leading to, resulting in--a`giasmo,j (n-am-s) holiness, sanctification--de, (cc) but, and--o` te,loj (n-an-s) the end, outcome--zwh, (n-af-s) life--aivw,nioj (a--af-s) eternal}
Exposition vs. 22

1. Verse 22 begins with the phrase nuni. de. (nuni de--but now, now, at the present time) to contrast with the term o[te (hote--when) that was used at the beginning of verse 20.
2. This is designed to contrast the present condition of believers with their pre-salvation condition; prior to justification, all were slaves to the indwelling sin nature and did not possess a righteous nature.

3. Paul focuses on the spiritual reality that at the point of salvation the believer is set free from the old sin nature and enters a new condition of slavery to God.

4. Although the aorist participle of the verb evleuqero,w (eleutheroo--to free someone from some force or domination) does not provide the timing of the believer’s emancipation from the sin nature, verse 17 links freedom from the tyranny of the old sin nature to the matter of obedience to the gospel.  Rom. 6:17

5. Therefore, when one believes (obeys) the good news, he is entered into union with Christ, the domination of the old sin nature is broken over the believer, and he is spiritually enslaved to God.
6. The contrast between the pre-salvation state (free from God and righteousness but enslaved to the old sin nature) and the post-salvation condition stresses this matter of the two powers or spheres that govern human history.
7. Having been transferred from the realm of sin and death to the realm of God, His grace, and righteousness, the believer will find that his new position as a slave to God is actually the highest form of freedom available.

8. In chapter 6, Paul has dealt with the believer’s subservience to grace as a way of life (Rom. 6:14-15), his acceptance and obedience to the pattern of teaching inherent within the gospel (Rom. 6:17), his slavery to righteousness (Rom. 6:18-19), and finally his slavery to God.  Rom. 6:22
9. The believer should recognize that his allegiance to God (which of course many claim) is only demonstrable by his allegiance to these corollary (something that naturally accompanies something else) factors.

10. Paul’s primary focus in verse 22 is found in the main part of the sentence; it focuses on the present experience of the audience, which is based on the reality of their previous transfer from the realm of sin and death to the realm of God and life.

11. In verse 21 Paul used the term karpo,j (karpos--fruit) in a metaphorical way to denote the result, consequences, advantage, or benefit one receives from his actions; that is how it should continue to be understood in verse 22.
12. However, in the previous context, Paul was asking the readers what real positive benefit or advantage had they experienced when their lifestyle was dominated by the agenda of the old sin nature; the answer is an implied “none”.

13. In verse 22 Paul now teaches that enslavement to God, grace, righteousness, the gospel and its doctrinal teachings provides some very real benefits to those so enslaved.
14. While some have focused on the prepositional phrase that follows as denoting the immediate benefit of serving God, it is actually part of the subsequent benefit rather than one of the immediate benefits.

15. While it is true that serving God will lead to sanctification (growth and progression in holy or righteous living), there are some immediate benefits that come from being enslaved to God.
16. The first benefit is knowing that one is an obedient slave; there is a very real internal satisfaction that comes to the believer that is consciously walking in the will of God and aware that he is the object of God’s approbation.  Matt. 25:21
17. Secondly, there is the matter of the conscience, which is designed to condemn the one rejecting the Word of God and commend the one who obeys it.  Rom. 2:15; ISam. 24:5; ITim. 1:5,19
18. There are the matters of God’s temporal blessings, which include such things as ongoing forgiveness (Ps. 103:2-3), blessings in the realm of health and protection (Ps. 103:3-4), and temporal blessings in the realm of material things.  Ps. 103:5
19. There is also the immediate matter of growth in discernment, which allows the believer to see things and people from the Divine viewpoint and remain separate from those things that are harmful and can destroy him.  Prov. 1:1-6, 2:11-16, 14:7, 28:7
20. Continued obedience to God not only produces some immediate benefits, but leads to the true freedom that comes only to those that continue to remain faithful to the Word of God.  Jn. 8:31-32
21. The prepositional phrase that follows resulting in sanctification focuses on the matter of progressive spiritual growth; the growth in holiness (separation to God and His plan) is accomplished through the working of the Holy Spirit (more on this in Romans 8) and continued faith in the truth.  IIThess. 2:13
22. Therefore, the positive benefits the believer begins to experience encourages him to continue on his chosen path of obedience; that lifestyle characterized by ongoing obedience to the form of doctrine will result in greater conformity to God’s will in the future.
23. Paul concludes verse 22 with the ultimate end in store for those that accept their enslavement to God and pursue the matter of Ph2 spiritual growth.
24. Although the principle of eternal life is imputed to the believer, he is made alive in Christ (Eph. 2:5) at the point of justification, the full reality of God’s life is yet to be experienced.
25. The final destiny for the adjusted believer is the full expression of life with God apart from the indwelling old sin nature, in a resurrection body, and is characterized by the great principles of freedom and glory.  Rom. 8:21
26. Again, every believer should understand that one is moving in one direction or the other; one is either moving in the direction of the old sin nature and further lawlessness (Rom. 6:19) or he is moving in the direction of experiential sanctification and eternal glory.
27. The concept of eternal life certainly includes the matter of its duration (everlasting, endless) but also deals with the matter of its quality; if one had to live forever in a life that offered nothing in terms of joy, pleasure, satisfaction and blessing, it would hardly be a life worth having.
28. What God offers is an abundant life, which includes the provision of Bible doctrine, provides the principles that govern God’s life and develops capacity in the believer to share and enjoy His life.  Ps. 119:9,65,67,101,105,162
29. Jesus Christ indicated that faithful orientation to His word (beginning with the gospel) was the key to spiritual victory over the old sin nature.  Jn. 8:31-36; Ps. 119:133
30. The eternal life niche will be one dominated by the principles of righteousness, which at least partially explains why there is such emphasis on Ph2 righteousness (holiness, sanctification); this is the dynamic that will govern the new age.  IIPet. 3:10-14
6:23 For the wages of the sin nature is death, but the free gift of God is eternal life in Christ Jesus our Lord.  {ga,r (cs) for, because--to, ovyw,nion (n-nn-p) 4X, lit. a military t.t. for money given to soldiers for their expenses, wages--h` a`marti,a (n-gf-s) subjective gen. the old sin nature performs the action--qa,natoj (n-nm-s) death; not just spiritual death, but death in various forms--de, (ch)--to, ca,risma (n-nn-s) the grace gift--o` qeo,j (n-gm-s) subjective gen.--zwh, (n-nf-s) life--aivw,nioj (a--nf-s) eternal--evn (pd) in-- Cristo,j VIhsou/j (n-dm-s)--o` ku,rioj (n-dm-s) apposition to Jesus Christ--evgw, (npg-1p) gen. of subordination}
Exposition vs. 23

1. Verse 23 contains Paul’s summary explanation of the two different masters (the old sin nature and God), the principles by which each operates (grace as opposed to works), and the final outcome of obedience to each (death or life).
2. As Paul has consistently done, the noun a`marti,a (hamartia--sin) is used with the definite article to denote the indwelling old sin nature, which makes this verse applicable to all people that possess an old sin nature; this includes believers and unbelievers alike.
3. The genitive case is to be understood as a subjective genitive, which means that the old sin nature is the agent that distributes the wages of death.
4. The Greek term ovyw,nion (opsonion--lit. to buy cooked or prepared food) is used only four times in the New Testament and two of those times are in contexts that express the root meaning of the term.  Lk. 3:14; ICor. 9:7
5. The term was a military technical term for the stipend given to soldiers to purchase their food; it also was used to denote the support given to soldiers in place of money (his rations).
6. It came to be used in a general sense of allowance a slave owner gave to his slaves and more generally for the compensation paid to others for services rendered.
7. Since the term wages very well expresses the meaning of the term, it should be evident that the compensation of death is nothing more or less than what has been earned by virtue of one’s activity.
8. In normal relations, the matter of right or rectitude governs the owner/slave (boss/employee) relationship; the wages paid must be commensurate with what is earned by one’s work.
9. As will become evident in the last portion of this verse, Paul contrasts the concept of working for death wages with the concept of unmerited favor (free gift) and the reality of eternal life.
10. The term qa,natoj (thanatos--death) does not have the definite article and does not refer to spiritual death but to the various forms of death that come to one as a result of the interaction with the old sin nature.
11. In fact, the term wages should not considered to be some sort of one-time payment, but rather a series of payments made at designated times (weekly, monthly, etc.); this fits very well with the ongoing activity of the old sin nature, which always rewards its servants with death and corruption.
12. For the newborn, the old sin nature begins his allowance with death in the form of spiritual death; however, the old sin nature continues to pay off with various forms of death over the course of one’s life.
13. All mankind will find that that physical death is part of the compensation that the old sin nature provides for its servants; absent the salvation adjustment, eternal death (permanent separation from God) will be the lot all unbelievers.  
14. For the believer, the immediate wages of the sin nature is temporal death, which effectively separates him from fellowship with God and neutralizes him in terms of divine good production, spiritual advance, and accruing rewards.
15. There is little doubt that Paul intentionally juxtaposed the conflicting ideas of wages plural, which are given to sustain life with the actual wages of death (the opposite of life) paid by the old sin nature.
16. While the first part of verse 23 indicates that penalty sin extracts (its wages) is merited by virtue of the concept of service rendered to that unholy master (death is the deserved allotment), Paul moves to contrast that with the matter of a grace gift, which is completely unmerited; as Hodge has observed, “Hell is always deserved, Heaven never is”.
17. The grace gift, which has been referenced previously in Romans (Rom. 5:15-16) refers to all that God has accomplished through the offering of His Son to provide the real potential of eternal salvation to all men.
18. Since Paul now states that the gift of God is eternal life it is evident that the same faith that brings justification also brings the blessing of eternal life.
19. As contrasted with the wages of the old sin nature, eternal life is not something that is earned or deserved; rather, it is offered freely as a gift from God.  
20. While the phrase eternal life should be understood with reference to the eternal and final disposition of believers, one should recognize that he can presently experience to some degree that quality of life that God lives.
21. As several interpreters have noticed, Paul states in chapter 5 that eternal life comes through Jesus Christ, while he states here that eternal life is in Christ Jesus.  Rom. 5:21
22. Thus, Paul teaches that the matter of union with Jesus Christ brings those blessings that are in Christ, the chief of which is eternal life.
23. Paul has now effectively refuted the idea that the believer in Jesus Christ, who is not subject to the demands of the Mosaic Law or of any legal code, can live a life that does not address the matter of the old sin nature and its sinful production.
24. He has argued that a greater force of grace is operative in the life of the believer, who now possesses a new righteous nature that does not allow him to maintain his previous relationship with the old sin nature (Rom. 6:1) or to engage in personal sinning with impunity.  Rom. 6:15
25. He has taught that believers recognize the old sin nature for what it is and that service to that master has yielded nothing in the past that could be considered as beneficial or profitable (Rom. 6:21) and continued service to it will only result in death (various forms of separation).  Rom. 6:23
26. In this chapter, Paul prescribed several specific things that are designed to promote the principle of Ph2 sanctification. 
a. First, the believer is to recognize (know) the spiritual realities that come about as a result of his union with Christ and new position under grace.  Rom. 6:3,6
b. Since this information is only available from a pastor-teacher that understands these things and teaches them in Bible class, the immediate application is obvious.

c. Paul’s teaching is that via RAPT the tyranny of the old sin nature has been broken for the believer and no longer has the same power over the believer that it did prior to salvation, but which it still exercises over the unbeliever.  Rom. 6:6

d. Next, Paul instructs believers to appropriate these spiritual realities that come as a result of union with Christ and acknowledge these truths by faith.  Rom. 6:11

e. Third, believers are commanded to resist the rulership of the old sin nature and to present themselves to God as dedicated slaves in His service.  Rom. 6:12,19

f. Lastly, he has indicated that while the believer’s relationship with the old sin nature has changed because of his new position in Christ, the old sin nature has not changed; it is still functional, it is still active, and it rewards its servants with various forms of death.
g. Thus, if the believer does not obey that doctrinal form of teaching inherent within the gospel (part of which is here in Romans), he can be certain that he will inevitably continue to serve the old sin nature and will be rewarded accordingly.
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